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Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.
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He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.
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01 Chapter 1 
 THE CHARACTER AND CONTENTS OF THE LAST EPISTLE OF ST. PAUL—THE NEMESIS OF NEGLECTED GIFTS.—  2Ti 1:6,7

IN the Second Epistle to Timothy we have the last known words of St. Paul. It is his last will and testament; his last instructions to his favorite disciple and through him to the Church. It is written with full consciousness that the end is at hand. His course in this world is all but over; and it will be closed by a violent, it may be by a cruel death. The letter is, therefore, a striking but thoroughly natural mixture of gloom and brightness. On the one hand, death throws its dark shadow across the page. On the other, there is the joyous thought that the realization of his brightest hopes is close at hand. Death will come with its pain and ignominy, to cut short the Apostle’s still unfinished work, to take him away from the Churches which he has founded and which still sorely need his guidance, and from the friends whom he loves, and who still need his counsel and support. But death, while it takes him away from much to which he clings and which clings to him, will free him from toil, and anxiety, and neglect, and will take him to be with Christ until that day when he shall receive the crown of righteousness which is laid up for him.

If the shadow of impending death were the only source of gloom, the letter would be far more joyous than it is. It would be far more continuously a strain of thanksgiving and triumph. But the prospect of ending his life under the hand of the public executioner is not the thought which dominates the more sorrowful portion of the Epistle. There is the fact that he is almost alone; not because his friends are prevented from coming to him, but because they have forsaken him; some, it may be, for pressing work elsewhere; others because the attractions of the world were too strong for them; but the majority of them, because they were afraid to stand by him when he was placed at the bar before Nero. The Apostle is heavyhearted about this desertion of him, not merely because of the wound which it inflicts on his own affectionate spirit, but because of the responsibility which those who are guilty of it have thereby incurred. He prays that it "may riot be laid to their account."

Yet the thought which specially oppresses him is "anxiety about all the Churches"—and about Timothy himself. Dark days are coming. False doctrine will be openly preached and will not lack hearers; and utterly unchristian conduct and conversation will become grievously prevalent. And, while the godly are persecuted, evil men will wax worse and worse. This sad state of things has already begun; and the Apostle seems to fear that his beloved disciple is not altogether unaffected by it. Separation from St. Paul and the difficulties of his position may have told on his oversensitive temperament, and have caused him to be remiss in his work, through indulgence in futile despondency. The words of the text strike the dominant chord of the Epistle and reveal to us the motive that prompts it. The Apostle puts Timothy in remembrance "that he stir up the gift of God which is in him." Again and again he insists on this and similar counsels. "Be not ashamed of the testimony of our Lord, nor of me His prisoner; but suffer hardships." "That good thing which was committed to thee guard through the Holy Ghost" (vv. 8, 13). "Suffer hardship with me, as a good soldier of Jesus Christ." "Give diligence to present thyself approved unto God, a workman that needeth not to be ashamed". { 2Ti 2:3,15} "But abide thou in the things which thou hast learned and hast been assured of, knowing of whom thou hast learned them". { 2Ti 3:14} And then, as the letter draws to a close, he speaks in still more solemn tones of warning: "I charge thee in the sight of God, and of Christ Jesus, Who shall judge the quick and the dead, and by His appearing and His kingdom: be instant in season, out of season; reprove, rebuke, exhort, with all long-suffering and teaching." "Be thou sober in all things, suffer hardships, do the work of an evangelist, fulfill thy ministry". { 2Ti 4:1,2,5} Evidently the Apostle is anxious lest even the rich gifts with which Timothy is endowed should be allowed to rust through want of use. Timidity and weakness may prove fatal to him and his work, in spite of the spiritual advantages which he has enjoyed. The Apostle’s anxiety about the future of the Churches is interwoven with anxiety about the present and future conduct of his beloved delegate and successor.

The Second Epistle to Timothy is more personal than either of the other Pastoral Epistles. It is less official in tone and contents, and is addressed more directly to the recipient himself, than through him to others. Three main subjects are treated in the letter; and first and foremost of these is the conduct of Timothy himself. This subject occupies about a third of the Epistle. The next and longest section treats of the present and future prospects of the Church. { 2Ti 2:14 4:5} And lastly the Apostle speaks of himself.

It is not difficult to understand how even these who condemn the Pastoral Epistles as the product of a later writer, feel almost obliged to admit that at least some of this touching letter must be genuine. Whoever wrote it must have had some genuine letters of St. Paul to use as material. It may be doubted whether any of the writings of that age which have come down to us are more thoroughly characteristic of the person whose name they bear, or are more full of touches which a fabricator would never have thought of introducing. The person who forged the Second Epistle to Timothy in the name of St. Paul, must indeed have been a genius. Nothing that has come down to us of the literature of the second century leads us to suppose that any such literary power existed. Whether we regard the writer, or the circumstances in which he is placed, or the person to whom he writes, all is thoroughly characteristic, harmonious, and in keeping. We have St. Paul with his exquisite sympathy, sensitiveness, and affection, his intense anxiety, his unflinching courage. We have the solemnity and importunity-of one who knows that his days are numbered. And we have the urgency and tenderness of one who writes to a friend who has his faults and weaknesses, but who is trusted and loved in spite of them.

In encouraging Timothy to stir up the gift that is in him, and not suffer himself to be ashamed of the ignominy, or afraid of the hardships, which the service of Christ entails, the Apostle puts before him five considerations. There are the beautiful traditions of his family, which are now in his keeping. There is the sublime character of the Gospel which has been entrusted to him. There is the teaching of St. Paul himself, who has so often given him a "pattern of sound words" and a pattern of steadfast endurance. There is the example of Onesiphorus with his courageous devotion. And there is the sure hope of "the salvation which is in Christ Jesus with eternal glory." Any one of these things might suffice to influence him: Timothy cannot be proof against them all. St. Paul is persuaded that he is preserving the heritage of undissembled faith which his mother and his grandmother possessed before him. When he considers the character of the Gospel, of which he has become a minister, and the gift of which he has thereby become a recipient, he cannot now become ashamed of bearing testimony for it. And has the teaching of his old master, separation from whom used once to make him weep, lost its hold upon him? Of the other disciples and friends of the master, some have turned away from him, showing coldness or dislike instead of sympathy and self-sacrifice; while others, at great personal inconvenience, and (it may be also) great personal danger, sought him out all the more diligently on account of his imprisonment, and ministered to him. Will Timothy take his stand with Phygelus and Hermogenes, or with Onesiphorus? And over and above all these considerations, which are connected with this world, there are the thoughts of the world to come. This is no mere question of expediency and opportuneness, Or of personal loyalty and affection to a human teacher and friend. There is the whole of eternity at stake. To have shared Christ’s martyr-death is to share His endless life. To share His endurance and service is to share His royalty. But to reject Him, is to ensure being rejected by Him. Were He to receive faithless followers among the faithful, He would be faithless to His promises and to Himself.

For all these reasons, therefore, the Apostle charges his disciple to "stir up the gift of God which is in him through the laying on of the Apostle’s hands." And the fact that he uses so much argument and entreaty is evidence that he had grave anxiety about Timothy. Timothy’s natural sensitiveness and tenderness of heart made him specially liable to despondency and timidity, especially when separated from friends and confronted by sturdy opposition.

"That thou stir up the gift of God which is in thee." Literally "that thou kindle up and fan into a flame." It does not necessarily imply that there has once been a bright flame, which has been allowed to die down, leaving only smoldering embers. But this is the natural meaning of the figure, as is possibly what St. Paul implies here. He does not explain what precise gift of God it is that Timothy is to kindle into a warmer glow; but, as it is one of those which were conferred upon him by the laying on of hands at the time of his ordination, we may reasonably suppose that it is the authority and power to be a minister of Christ. In the First Epistle St. Paul had given Timothy a similar charge; { 1Ti 4:14} and by combining that passage with this we learn that both the Apostle and the elders laid their hands on the young evangelist: "Neglect not the gift that is in thee, which was given thee by prophecy, with the laying on of the hands of the presbytery." This talent, committed to his charge for use in God’s service, must not be allowed to lie idle; it must be used with vigor, and trust, and courage. The very character of the gift bestowed proves that it is to be used, and used freely. "For God gave us not a spirit of fearfulness; but of power and love and discipline." St. Paul includes himself in the statement. He, like his disciple, has received this gift from God, and he knows from long experience what its nature is. It is no "spirit of fearfulness"; no "spirit of bondage leading to fear". { Ro 8:15} It was never meant to produce in us a slavish fear of God, or a cowardly fear of men. To feel awe and reverence when dealing with God, -to feel responsibility when dealing with men, -is one thing. To abstain from action for fear of offending either, is quite another. It is sometimes possible to avoid criticism by refusing to commit oneself to anything; but such refusal may be a sinful neglect of opportunities: and no error of judgment in using the gifts committed to us can be worse than that of not using them at all. Those are not necessarily the most useful servants who make the fewest conspicuous mistakes.

The spirit with which we are endowed is a spirit of power, whereas a spirit of fearlessness is weak. Faint-heartedness cannot be strong. The fainthearted mistrust themselves and others; and they discourage themselves and. others. They anticipate dangers and difficulties, and thereby sometimes create them; and they anticipate failure, and thereby often bring it about. It is only by acting, and by acting vigorously and courageously, that we find out the full power of the spirit with which we have been blessed.

Again, the gift which God has bestowed upon us is a spirit of love: and more than anything else perfect love casts out the spirit of fear. Fear is the child of bondage; love is the child of freedom. If we love God, we shall not live in terror of His judgments: and if we love men, we shall not live in terror of their criticisms. Moreover, the spirit of love teaches us the nature of the gift of power. It is not force or violence; not an imposing of our own will on others. It is an affectionate striving to win others over to obedience to the will of God. It is the spirit of self-sacrifice; not of self-assertion.

Lastly, the spirit with which we are endowed by God is a spirit of discipline. By discipline that cowardly indolence, which the spirit of fearfulness engenders, can be kept down and expelled. If it be asked whether the discipline be that which Timothy is to enforce in ruling others, or that which he is to practice in schooling himself, we may answer, "Both." The termination of the word which is here used ( σωφρονισμος ) seems to require the transitive meaning; and slackness in correcting others may easily have been one of the ways in which the despondency of Timothy showed itself. On the other hand the whole context here speaks of Timothy’s treatment of himself. To take a more lively interest in the conduct of others would be discipline for himself and for them also. There may be as much pride as humility in indulging the thought that the lives of other people are so utterly bad, that it is quite out of power of such persons as ourselves to effect a reformation. This is a subtle way of shirking responsibility. Strong in the spirit of power, glowing with the spirit of love, we can turn the faults of others, together with all the troubles which may befall us in this life, into instruments of discipline.

The words of the Apostle, though primarily addressed to ministers, in reference to the spiritual gifts bestowed on them at their ordination, must not be confined to them. They apply to the gifts bestowed by God upon every Christian, and indeed upon every human being. There is a terrible penalty attached to the neglect of the higher faculties, whether intellectual or moral; a penalty which works surely and unerringly by a natural law. We all of us have imagination, intellect, will. These wonderful powers must have an object, must have employment. If we do not give them their true object, viz., the glory of God, they will find an object for themselves. Instead of soaring upwards on the wings supplied by the glories of creation, and the mercies of redemption, they will sink downwards into the mire. They will fasten upon the flesh; and in an atmosphere poisoned by debasing associations they will become debased also. Instead of raising the man who possesses them into that higher life, which is a foretaste of heaven, they will hurry him downwards with the accumulated pressure of an undisciplined intellect, a polluted imagination, and a lawless will. That which should have been for wealth, becomes an occasion of falling. Angels of light become angels of darkness. And powers which ought to be as priests, consecrating the whole of our nature to God, become as demons, shameless and ruthless in devoting us to the Evil One. Not only every minister of Christ, but every thinking man, has need from time to time "to stir up the gift of God that is in him," to kindle it into a flame, and see that it is directed to holy ends and exercised in noble service. God’s royal gifts of intellect and will cannot be flung away, cannot be left unused, cannot be extinguished. For good or for evil they are ours; and they are deathless. But, though they cannot be destroyed they can be neglected. They can be buried in the earth, till they breed worms and stink. They can be allowed to run riot, until they become as wild beasts, and turn again and rend us. Or in the spirit of power, or love, and of discipline, they may be chastened by lofty exercise and sanctified to heavenly uses, till they become more and more fit to be the equipment of one, who is forever to stand "before the throne of God, and praise Him day and night in His temple." 

02 Chapter 2 
THE HEARTLESSNESS OF PHYGELUS AND HERMOGENES—THE DEVOTION OF ONESIPHORUS—PRAYERS FOR THE DEAD.—  2Ti 1:15-18

WE have here one of the arguments which St. Paul makes use of in urging his beloved disciple to stir up the gift of God that is in him through the laying on of hands, and not allow himself to be afraid of the ignominy and the sufferings, which the service of Jesus Christ involves. After reminding him of the holy traditions of his family, of the glorious character of the Gospel which has been committed to him, and of the character of the Apostle’s own teaching, St. Paul now goes on to point out, as a warning, the conduct of those in Asia who had deserted him in his hour of need; and, as an example, in marked contrast to them, the affectionate courage and persistent devotion of Onesiphorus. Timothy is not likely to follow those in Asia in their cowardly desertion of the Apostle. He will surely bestir himself to follow an example, the details of which are so well known to him and so very much to the point. Timothy’s special knowledge of both cases, so far as the conduct referred to lay not in Rome, but in Asia, is emphatically insisted upon by St. Paul. He begins by saying, "This thou knowest, that all that are in Asia turned away from me!" and he concludes with the remark, In how many things he ministered at Ephesus, thou knowest very well; or, as the Greek comparative probably means, "thou knowest better than I do." And it is worth noticing that St. Paul uses a different word for "know" in the two cases. Of his desertion by those in Asia he uses a word of general, meaning ( οιδας ) which implies knowledge about the things or persons in question, but need not imply more than hearsay knowledge of what is notorious. Of the devoted service of Onesiphorus at Ephesus he uses a word ( γινωσκεις ) which implies progressive personal experience. Timothy had of course heard all about the refusal of Phygelus and Hermogenes and others to recognize the claim which St. Paul had upon their services; what he saw and experienced continually gave him intimate acquaintance with the conduct of Onesiphorus in the Church of which Timothy had the chief care.

There has been a great deal of discussion about the meaning of St. Paul’s statements respecting these two contrasted cases: Phygelus and those like him on the one side, and Onesiphorus on the other: and with regard to both of them a variety of suggestions have been made, which are scarcely compatible with the language used, and which do not after all make the situation more intelligible. It must be admitted that the brevity of the statements does leave room for a certain amount of conjecture; but, nevertheless, they are clear enough to enable us to conjecture with a fair amount of certainty.

And first with regard to the case of those in Asia. They are in Asia at the time when this letter is being written. It is quite inadmissible to twist this plain language and force it to mean "those from Asia who are now in Rome."  οι εν τη ασια  cannot be equivalent to  οι εκ την ασιας . If St. Paul meant the latter, why did he not write it? Secondly, it is the proconsular province of Asia that is meant, that is the western portion of Asia Minor, and not the continent of Asia. Thirdly, the "turning away" of these Christians in Asia Minor does not mean their apostasy from the faith, of which there is no hint either in the word or in the context. St. Paul would hardly have spoken of their abandonment of Christianity as turning away from him. It means that they turned their faces away from him, and refused to have anything to say to him. When he sought their sympathy and assistance, they renounced his acquaintance, or at any rate refused to admit his claim upon them. It is the very expression used by Christ in the Sermon on the Mount; "From him that would borrow of thee, turn not thou away." { Mt 5:42} This was exactly what these Asiatic disciples had done: the Apostle had asked them to lend him their help and Support; and they had "turned away from" him. But what is the meaning of the "all?" He says that "all that are in Asia turned away from" him. Obviously there is some qualification to be understood. He cannot mean that Timothy is well aware that every believer in Asia Minor had repudiated St. Paul. Some have supposed that the necessary qualification is to be found in what follows; viz., "of whom are Phygelus and Hermogenes." The meaning would then be that the whole of the party to which Phygelus and Hermogenes belong rejected the Apostle. But the arrangement of the sentence is quite against this supposition; and there is nothing either said or implied about these two men being the leaders or representatives of a party. The expression respecting them is exactly parallel to that in the First Epistle respecting those who "made shipwreck concerning the faith: of whom is Hymenaeus and Alexander" (1:19, 20). In each case, out of a class of persons who are spoken of in general terms, two are mentioned by name. What then is the qualification of the "all," which common sense requires? It means simply, "all whom I asked, all to whom I made an appeal for assistance." At the time when this letter was written, there were several Christians in Asia Minor, -some of them known to Timothy, -to whom St. Paul had applied for help in his imprisonment; and, as Timothy was very well aware, they every one of them refused to give it. And this refusal took place in Asia Minor, not in Rome. Some have supposed that, although these unfriendly Christians were in Asia when St. Paul wrote about them, yet it was in Rome that they "turned away from" him. They had been in Rome, and instead of remaining there to comfort the prisoner, they had gone away to Asia Minor. On this supposition a difficulty has been raised, and it has been pressed as if it told against the genuineness of the Epistle. How, it is asked, could Timothy, who was in Ephesus, be supposed to be well aware of what took place in Rome? And to meet this objection it has been conjectured, that shortly before this letter was written some one had gone with news from Rome to Ephesus. But this is to meet an imaginary difficulty with an imaginary fact. Let us imagine nothing, and then all runs smoothly. Every one in Asia Minor, to whom application was made on behalf of St. Paul, "turned away from" him and refused to do what was asked. Of such a fact as this the overseer of the Church of Ephesus could not fail to have knowledge; and, distressing as it was, it ought not to make him sink down into indolent despondency, but stir him up to redoubled exertion. What the precise request was that Phygelus and Hermogenes and the rest had refused, we do not know; but very possibly it was to go to Rome and exert themselves on the Apostle’s behalf. Of the two persons named nothing further is known. They are mentioned as being known to Timothy, and very possibly as being residents in Ephesus.

Now let us turn to the ease of Onesiphorus, whose conduct is such a marked contrast to these others. In the most natural way St. Paul first of all tells Timothy what he experienced from Onesiphorus in Rome; and then appeals to Timothy’s own experience of him in Ephesus. In between these two passages there is a sentence, inserted parenthetically, which has been the subject of a good deal of controversy. "The Lord grant unto him to find mercy of the Lord in that day." On the one side it is argued that the context shows that Onesiphorus is dead, and that therefore we have Scriptural authority for prayers for the dead: on the other that it is by no means certain that Onesiphorus was dead at the time when St. Paul wrote; and that, even if he was, this parenthesis is more of the nature of a pious wish, or expression of hope, than a prayer. It need scarcely be said that on the whole the latter is the view taken by Protestant commentators, although by no means universally; while the former is the interpretation which finds favor with Roman Catholics. Scripture elsewhere is almost entirely silent on the subject; and hence this passage is regarded as of special importance. But it ought to be possible to approach the discussion of it without heat or prejudice.

Certainly the balance of probability is decidedly in favor of the view that Onesiphorus was already dead when St. Paul wrote these words. There is not only the fact that he here speaks of "the house of Onesiphorus" in connection with the present, and of Onesiphorus himself only in connection with the past: there is also the still more marked fact that in the final salutations, while greetings are sent to Prisca and Aquila, and from Eubulus, Pudens, Linus, and Claudia, yet it is once more "the house of Onesiphorus" and not Onesiphorus himself who is saluted. This language is thoroughly intelligible, if Onesiphorus was no longer alive, but had a wife and children who were still living at Ephesus; but it is not easy to explain this reference in two places to the household of Onesiphorus, if he himself was still alive. In all the other cases the individual and not the household is mentioned. Nor is this twofold reference to his family rather than to himself the only fact which points in this direction. There is also the character of the Apostle’s prayer. Why does he confine his desires respecting the requital of Onesiphorus’ kindness to the day of judgment? Why does he not also pray that he may be requited in this life? that he "may prosper and be in health, even as his soul prospereth," as St. John prays for Gains? { 3Jo 1:2} This again is thoroughly intelligible, if Onesiphorus is already dead. It is much less intelligible if he is still alive. It seems, therefore, to be scarcely too much to say that there is no serious reason for questioning the now widely accepted view that at the time when St. Paul wrote these words Onesiphorus was among the departed.

With regard to the second point there seems to be equal absence of serious reason for doubting that the words in question constitute a prayer. It is difficult to find a term which better describes them than the word "prayer": and in discussing them one would have to be specially careful in order to avoid the words "pray" and "prayer" in connection with them. It does not much matter what meaning we give to "the Lord" in each case; whether both refer to Christ, or both to the Father, or one to Christ and the other to the Father. In any case we have a prayer that the Judge at the last day will remember those good deeds of Onesiphorus, which the Apostle has been unable to repay, and will place them to his account. Paul cannot requite them, but he prays that God will do so by showing mercy upon him at the last day.

Having thus concluded that, according to the more probable and reasonable view, the passage before us contains a prayer offered up by the Apostle on behalf of one who is dead, we seem to have obtained his sanction, and therefore the sanction of Scripture, for using similar prayers ourselves. But what is a similar prayer? There are many kinds of intercessions which may be made on behalf of those who have gone before us into the other world: and it does not follow that, because one kind of intercession has Scriptural authority, therefore any kind of intercession is allowable. This passage may be quoted as reasonable evidence that the death of a person does not extinguish our right or our duty to pray for him: but it ought not to be quoted as authority for such prayers on behalf of the dead as are very different in kind from the one of which we have an example here. Many other kinds of intercession for the dead may be reasonable and allowable; but this passage proves no more than that some kinds of intercession for the dead are allowable, viz., those in which we pray that God will have mercy at the day of judgment on those who have done good to us and others during their life upon earth.

But is the right, which is also the duty, of praying for the departed limited by the amount of sanction which it is possible to obtain from this solitary passage of Scripture? Assuredly not. Two other authorities have to be consulted, -reason and tradition.

I This pious practice, so full of comfort to affectionate souls, is reasonable in itself. Scripture, which is mercifully reticent respecting a subject so liable to provoke unhealthy curiosity and excitement, nevertheless does tell us plainly some facts respecting the unseen world.

(1) Those whom we call the dead are still alive. God is still the God of Abraham, of Isaac, and of Jacob: and He is not the God of the dead, but of the living. { Mt 22:32} Those who believe that death is annihilation, and that there can be no resurrection, "do greatly err." { Mr 12:27} And

(2) the living souls of the departed are still conscious: their bodies are asleep in this world, but their spirits are awake in the other. For this truth we are not dependent upon the disputable meaning of the parable of Dives and Lazarus; although we can hardly suppose that that parable would ever have been spoken, unless the continued consciousness of the dead and their interest in the living were a fact.

Christ’s parables are never mere fables, in which nature is distorted in order to point a moral: His lessons are ever drawn from God’s universe as it is. But besides the parable, { Lu 16:19-31} there is His declaration that Abraham not only "exulted" in anticipation of the coming of the Messiah, but "he saw" that coming "and was glad" thereat. { Joh 8:56} And there is His promise to the penitent thief: "Verily I say unto thee, Today shalt thou be with me in Paradise". { Lu 23:43} Can we believe that this promise, given at so awful a moment with such solemn assurance ("Verily I say unto thee"), would have been made, if the robber’s soul, when in Paradise, would be unconscious of Christ’s companionship? Could Christ then have "preached unto the spirits in prison," { 1Pe 3:19} if the spirits of those who had died in the Flood were deprived of consciousness? And what can be the meaning of "the souls of them that had been slain for the word of God" crying "How long, O Master the holy and true, dost Thou not judge and avenge, our blood?," { Re 6:10} if the souls of the slain slumber in the unseen world?

It is not necessary to quote Scripture to prove that the departed are not yet perfect. Their final consummation will not be reached until the coming of Christ at the last great day. { Heb 11:40}

If, then, the dead are conscious, and are not yet perfected, they are capable of progress. They may increase in happiness, and possibly in holiness. May we not go farther and say that they must be growing, must be progressing towards a better state; for, so far as we have experience, there is no such thing as conscious life in a state of stagnation. Conscious life is always either growing or decaying: and decay is incipient death. For conscious creatures, who are incapable of decay and death, growth seems to be a necessary attribute. We conclude, therefore, on grounds partly of Scripture and partly of reason, that the faithful departed are consciously progressing towards a condition of higher perfection.

But this conclusion must necessarily carry us still farther. These consciously developing souls are God’s children and our brethren; they are, like ourselves, members of Christ and joint-heirs with us of His kingdom; they are inseparably united with us in "the Communion of Saints." May we not pray for them to aid them in their progress? And if, with St. Paul’s prayer for Onesiphorus before us, we are convinced that we may pray for them, does it not become our bounden duty to do so? On what grounds can we accept the obligation of praying for the-spiritual advancement of those who are with us in the flesh, and yet refuse to help by our prayers the spiritual advancement of those who have joined that "great cloud of witnesses" in the unseen world, by which we are perpetually encompassed? { Heb 12:1} The very fact that they witness our prayers for them may be to them an increase of strength and joy.

II Tradition amply confirms us m the belief that this pious practice is lawful, and binding upon all who recognize its lawfulness. The remarkable narrative in  /RAPC 2Ma 12. shows that this belief in a very extreme form was common among the Jews, and publicly acted upon, before the coming of Christ. It is highly improbable that prayers for the dead were omitted from the public worship of the synagogue, in which Jesus Christ so frequently took part. It is quite certain that such prayers are found in every early Christian liturgy, and to this day form part of the liturgies in use throughout the greater portion of Christendom. And, although the mediaeval abuses connected with such prayers induced the reformers of our own liturgy almost, if not quite, entirely to omit them, yet the Church of England has never set any bounds to the liberty of its members in this respect. Each one of us is free in this matter, and therefore has the responsibility of using or neglecting what the whole of the primitive Church, and the large majority of Christians throughout all these centuries, have believed to be a means of advancing the peace and glory of Christ’s kingdom. About the practice of the primitive Church there can be no question. Doubt has been thrown upon the liturgies, because it has been said that some portions are certainly of much later origin than the rest, and therefore these prayers may be later insertions and corruptions. But that cannot be so; for the liturgies do not stand alone. In this matter they have the support of a chain of Christian writers beginning with Tertullian in the second century, and also of early inscriptions in the catacombs. About the meager allusions to the departed in our own liturgy there is more room for doubt: but perhaps the most that can safely be asserted is this; -that here and there sentences have been worded in such a way that it is possible for those who wish to do so to include the faithful departed in the prayer as well as the living. Bishop Cosin has given his authority to this interpretation of the prayer that "we and all Thy whole Church may obtain remission of our sins and all other benefits of His passion." By this, he says, "is to be understood, as well those that have been here before, and those that shall be hereafter, as those that are now members of it": and as one of the revisers his authority is great. And the prayer in the Burial Service, "that we, with all those that are departed in the true faith of Thy holy name, may have our perfect consummation and bliss, both in body and soul," is equally patient of this meaning, even if it does not fairly demand it. For we do not pray that we may have our consummation and bliss with the departed; which might imply that they are enjoying these things now, and that we desire to join them; but we pray that we with the departed may have our consummation and bliss; which includes them in the prayer. And the petition in the Litany, "remember not, Lord, our offences, nor the offences of our forefathers," may, or may not, be a prayer for our forefathers, according to the way in which we understand it.

All this seems to show that neither Scripture nor the English Church forbids prayer for the departed; that, on the contrary, both of them appear to give a certain amount of sanction to it: and that what they allow, reason commends and tradition recommends most strongly. It is for each one of us to decide for himself whether or no he will take part in the charitable work thus placed before him. 

03 Chapter 3 
THE NEED OF MACHINERY FOR THE PRESERVATION AND TRANSMISSION OF THE FAITH—THE MACHINERY OF THE PRIMITIVE CHURCH.—  2Ti 2:1,2

In this tenderly affectionate address we have a very early indication of the beginnings of Christian tradition and Christian schools, two subjects intimately connected with one another. St. Paul having pointed out as a warning to his "child" Timothy the cold or cowardly behavior of those in Asia who had turned away from him, and as an example the affectionate courage of Onesiphorus, returns to the charge of which this letter is so full, that Timothy is "not to be ashamed of the testimony of our Lord," but be willing to "suffer hardship with the gospel according to the power of God." { 2Ti 1:8} "Thou, therefore, my child," with these instances in mind on the one hand and on the other, "be inwardly strengthened in the grace that is in Christ Jesus." In his own strength he will be able to do nothing; but in the grace which Christ freely bestows on all believers who ask it of Him, Timothy will be able to find all that he needs for the strengthening of his own character and for the instruction of others.

And here St. Paul, in a way thoroughly natural n one who is writing a letter which is personal rather than official, diverges for a moment to give utterance to the idea’ which passes through his mind of securing permanence in the instruction of the faithful. Possibly it was in reference to this duty that he feared the natural despondency and sensitiveness of Timothy. Timothy would be likely to shrink from such work, or to do it in a half-hearted way. Or again the thought that this letter is to summon Timothy to come to him is in his mind, { 2Ti 4:9,21} and he forthwith exhorts him to make proper provision for continuity of sound teaching in the Church committed to his care. "The things which thou hast heard from me among many witnesses, the same commit thou to faithful men, who shall be able to teach others also." In other words, before leaving his flock in order to visit his spiritual father and friend, he is to secure the establishment of apostolic tradition. And in order to do this he is to establish a school, -a school of picked scholars, intelligent enough to appreciate, and trustworthy enough to preserve, all that has been handed down from Christ and His Apostles respecting the essentials of the Christian faith. There is only one Gospel, -that which the Apostles have preached ever since the Ascension. It is so well known, so well authenticated both by intrinsic sublimity and external testimony, that no one would be justified in accepting a different Gospel, even upon the authority of an angel from heaven. A second Gospel is an impossibility. That which is not identical with the Gospel which St. Paul and the other Apostles have preached would be no Gospel at all. { Ga 1:6-9} And this Divine and Apostolic Gospel is the Gospel which has been committed to Timothy’s charge. Let him take all reasonable care for its preservation.

For in the first place, such care was commanded from the outset. Christ has promised that His truth shall continue and shall prevail. But He has not exempted Christians from the duty of preserving and propagating it. He, Who is the Truth, has declared that He is ever with His Church, even unto the end of the world; { Mt 28:20} and in fulfillment of this promise He has bestowed the Spirit of truth upon it. But He has nowhere hinted that His Church is to leave the cause of His Gospel to take care of itself. On the contrary, at the very time that He promised to be always with His disciples, He prefaced this promise with the command, "Go ye therefore, and make disciples of all the nations teaching them to observe all things whatsoever I commanded you"; as if His promise were contingent upon their fulfillment of this charge. At the very moment when the Church received the truth, it was told that it had the responsibility of Safeguarding it and making it known.

And, secondly, experience has proved how entirely necessary such care is. The Gospel cannot be superseded by any announcement possessing a larger measure of truth and authority. So far as the present dispensation goes, its claims are absolute and final. But it may be seriously misunderstood; it may be corrupted by large admixture of error; it may be partially or even totally forgotten; it may be supplanted by some meretricious counterfeit. There were Thessalonians who had supposed that the Gospel exempted them from the obligation of working to earn their bread. There were Christians at Corinth and Ephesus who had confounded the liberty of the Gospel with antinomian license. There was the Church of Sardis which had so completely forgotten what it had received, that no works of its doing were found fulfilled before God, and the remnant of truth and life which survived was ready to perish. And the Churches of Galatia had been in danger of casting on one side the glories of the Gospel and returning to the bondage of the Law. Through ignorance, through neglect, through willful misrepresentation or interested opposition, the truth might be obscured, or depraved, or defeated; and there were few places where such disastrous results were more possible than at Ephesus. Its restless activity in commerce and speculation; its worldliness; the seductiveness of its forms of paganism; -all these constituted an atmosphere in which Christian truth, unless carefully protected, would be likely to become tainted or be ignored. Even without taking into account the proposal that Timothy should leave Ephesus for awhile and visit the Apostle in his imprisonment at Rome, it was no more than necessary precaution that he should endeavor to secure the establishment of a permanent center for preserving and handing on in its integrity the faith once for all committed to the saints.

"The things which thou hast heard from me among many witnesses." The last three words are remarkable; and they are still more remarkable in the original Greek. St. Paul does not say simply "in the presence of many witnesses" ( ενωπιον  or  παροντων πολλων μαρτυρων ), but "by means of many witnesses" ( διαρων ). In the First Epistle { 1Ti 6:12} he had appealed to the good confession which Timothy had made "in the sight of many witnesses." As regards Timothy’s confession these were witnesses and no more. They were able forever afterwards to testify that he had made it; but they did not help him to make it. The confession was his, not theirs, although no doubt they assented to it and approved it; and their presence in no way affected its goodness. But here those who were present were something more than mere witnesses of what the Apostle said to Timothy: they were an integral part of the proceeding. Their presence was an element without which the Apostle’s teaching would have assumed a different character. They were not a mere audience, able to testify as to what was said; they were guarantees of the instruction which was given. The sentiments and opinions which St. Paul might express in private to his disciple, and the authoritative teaching which he delivered to him in public under the sanction of many witnesses, were two different things and stood on different grounds. Timothy had often heard from his friend his personal views on a variety of subjects; and he had often heard from the Apostle his official testimony, delivered solemnly in the congregation, as to the truths of the Gospel. It is this latter body of instruction, thus amply guaranteed, of which Timothy is to take such care. He is to treat it as a treasure committed to his charge, a precious legacy which he holds in trust. And in his turn he is to commit it to the keeping of trustworthy persons, who will know its value, and be capable of preserving it intact and of handing it on to others as trustworthy as themselves.

Some expositors interpret the passage as referring, not to the Apostle’s public teaching as a whole, but to the instructions which he gave to Timothy at his ordination respecting the proper discharge of his office; and the aorist tense ( ηκουσας ) favors the view that some definite occasion is intended. {comp.  1Ti 4:14 2Ti 1:6} In that case the Apostle is here showing anxiety for the establishment of a sound tradition respecting the duties of ministers, -a very important portion, but by no means the main portion of the teaching which he had imparted. But the aorist does not compel us to confine the allusion to some one event, such as Timothy’s ordination or baptism; and it seems more reasonable to understand the charge here given as a continuation of that which occurs towards the close of the first chapter. There he says, "Hold the pattern of sound words which thou hast heard" ( ηκουσας ) "from me"; and here he charges Timothy not merely to hold this pattern of sound words fast himself, but to take care that it does not perish with him.

This, then, may be considered as the earliest trace of the formation of a theological school, -a school which has for its object not merely the instruction of the ignorant, but the protection and maintenance of a definite body of doctrine. That which the Apostle, when he was in Ephesus, publicly taught, under the sanction of a multitude of witnesses, is to be preserved and handed on without compromise or corruption as a pattern of wholesome doctrine. There are unhealthy and even deadly distortions of the truth in the air, and unless care is taken to preserve the truth, it may easily become possible to confuse weak and ignorant minds as to what are the essentials of the Christian faith.

The question as to the earliest methods of Christian instruction and the precautions taken for the preservation of Apostolic tradition is one of the many particulars in which our knowledge of the primitive Church is so tantalizingly meager. A small amount of information is given us in the New Testament, for the most part quite incidentally, as here; and then the history runs underground, and does not reappear for a century or more. The first few generations of Christians did not contain a large number of persons who were capable of producing anything very considerable in the way of literature. Of those who had the ability, not many had the leisure or the inclination to write. It was more important to teach, by word of mouth than with the pen; and where was the use of leaving records of what was being done, when (as was generally believed) Christ would almost immediately appear to put an end to the existing dispensation? Out of what was written much, as we know, has perished, including even documents of Apostolic origin. { Lu 1:1,2 1Co 5:9 3Jo 1:9} Therefore, much as we lament the scantiness of the evidence that has come down to us, there is nothing surprising about it. The marvel is, not that so little contemporary history has reached us, but that so much has done so. And what it behooves us to do is to make a sober use of such testimony as we possess.

We shall be doing no more than drawing a reasonable conclusion from the passage before us if we infer that what St. Paul enjoins Timothy to do at Ephesus was done in many other Churches also, partly in consequence of this Apostolic injunction, and partly because what he enjoins would be suggested in many cases by necessity and common sense. This inference is confirmed by the fact that it is precisely to the continuity of doctrine secured by a regular succession of authorized and official teachers in the different Churches that appeal is continually made by some of the earliest Christian writers whose works have come down to us. Thus Hegesippus ( cir.  A.D. 170) gives as the result of careful personal investigations at Corinth, Rome, and elsewhere, "But in every succession (of bishops) and in every city there prevails just what the Law and the Prophets and the Lord proclaim" (Eus., "H.E.," IV, 22:3). Irenaeus, in his great work against heresies, which was completed about A.D. 185, says, "We can enumerate those who were appointed bishops by the Apostles themselves in the different Churches, and their successors down to our own day; and they neither taught nor acknowledged any such stuff as is raved by these men"

But since it would be a long business in a work of this kind to enumerate the successions in all the Churches, he selects as a primary example that of "the very great and ancient Church, well known to all men, founded and established by the two most glorious Apostles Peter and Paul." After giving the succession of Roman bishops from Linus to Eleutherus, he glances at Smyrna, presided over by St. John’s disciple, Polycarp, whose letter to the Philippian Church shows what he believed, and at Ephesus, founded as a Church by St. Paul and presided over by St. John, until the times of Trajan (III 3:1-3). Again he says that, although there may be different opinions respecting single passages of Scripture, yet there can be none as to the sum total of its contents, viz., "that which the Apostles have deposited in the Church as the fullness of truth, and which has been preserved in the Church by the succession of bishops." And again, still more definitely, "The Church, though dispersed throughout the whole world even to the ends of the earth, has received from the Apostles and their disciples the belief in one God, Father Almighty, etc Having received this preaching and this belief, the Church, as we said before, although dispersed about the whole world, carefully guards it, as if dwelling in one house; and she believes these things, as if she had but one soul and one and the same heart, and with perfect concord she preaches them and teaches them and hands them down, as if she possessed but one mouth. For although the languages up and down the world are different, yet the import of the tradition is one and the same. For neither the Churches which are established in Germany believe anything different or hand down anything different, nor in Spain, nor in Gaul, nor throughout the East, nor in Egypt, nor in Libya, nor those established about the central regions of the earth And neither will he who is very mighty in word among those who preside in the Churches utter different [doctrines] from these (for no one is above the Master), nor will he who is weak in speaking lessen the tradition" (I 10. I, 2). Clement of Alexandria ( cir.  A.D. 200) tells us that he had studied in Greece, Italy, and the East, under teachers from Ionia, Coelesyria, Assyria, and Palestine; and he writes of his teachers thus: "These men, preserving the true tradition of the blessed teaching directly from Peter and James, from John and Paul, the holy Apostles, son receiving it from father (but few are they who are like their fathers), came by God’s providence even to us, to deposit among us those seeds which are ancestral and apostolic" ("Strom.," I p. 322, ed. Potter). Tertullian in like manner appeals to the unbroken tradition, reaching back to the Apostles, in a variety of Churches: "Run over the Apostolic Churches, in which the very chairs of the Apostles still preside in their places, in which their own authentic writings are read, uttering the voice and representing the face of each of them"; and he mentions in particular Corinth, Philippi, Thessalonica, Ephesus, and Rome. "Is it likely that Churches of such number and weight should have strayed into one and the same faith?" ("De Pries. Hoer.," 28., 36.).

This evidence is quite sufficient to prove that what St. Paul charged Timothy to do at Ephesus was done not only there, but at all the chief centers of the Christian Church: viz., that everywhere great care was taken to provide continuity of authoritative teaching respecting the articles of the faith. It indicates also that as a rule the bishop in each place was regarded as the custodian of the deposit, who was to be chiefly responsible for its preservation. But the precise method or methods (for there was probably different machinery in different places) by which this was accomplished, cannot now be ascertained. It is not until near the end of the second century that we begin to get anything like precise information as to the way in which Christian instruction was given, whether to believers or heathen, in one or two of the principal centers of Christendom;  e.g. , Alexandria, Caesarea, and Jerusalem.

St. Paul himself had ruled that a bishop must be "apt to teach" ( 1Ti 3:2; comp.  Tit 1:9); and although we have no reason to suppose that as a rule the bishop was the only or even the chief instructor, yet he probably selected the teachers, as Timothy is directed to do here. In the great Catechetical School of Alexandria the appointment of what we should now call the Rector or senior professor was in the hands of the bishop. And, as we might expect, bishops selected clergy for this most important office. It forms one of the many contrasts between primitive Christianity and heathenism, that Christians did, and pagans did not, regard it as one of the functions of the priesthood to give instruction in the traditional faith. The heathen clergy, if consulted, would give information respecting the due performance of rites and ceremonies, and the import of omens and dreams; but of their giving systematic teaching as to what was to be believed respecting the gods, there is no trace.

It is more than probable that a great deal of the instruction both to candidates for baptism and candidates for q the ministry was from very early times reduced to something like a formula; even before the dangers of corruption arising from Gnosticism rendered this necessary, we may believe that it took place. We know that the Gospel history was m the first instance taught orally; and the oral instruction very soon—fell into something that approached to a stereotyped form. This would probably be the case with regard to statements of the essentials of the Christian faith. In Ignatius ("Philad.," 8.), Justin Martyr ("Apol.," I 61, 66), and in Irenaeus ("Haer.," I 10. i) we can trace what may well have been formulas in common use. But it is not until the middle of the fourth century that we get a complete example of the systematic instruction given by a Christian teacher, in the Catechetical Lectures of St. Cyril, Bishop of Jerusalem, delivered, however, before his episcopate.

But what is certain respecting the earliest ages of the Church is this; that in every Church regular instruction in the faith was given by persons in authority specially selected for this work, and that frequent intercourse between the Churches showed that the substance of the instruction given was in all cases the same, whether the form of words was identical or not. These facts, which do not by any means stand alone, are conclusive against the hypothesis that between the Crucifixion and the middle of the second century a complete revolution in the creed was effected; and that the traditional belief of Christians is not that which Jesus of Nazareth taught, but a perversion of it which owes its origin mainly to the overwhelming influence of His professed follower, but virtual supplanter, Saul of Tarsus. 

04 Chapter 4 
THE CHRISTIAN’S LIFE AS MILITARY SERVICE; AS AN ATHLETIC CONTEST; AS HUSBANDRY.—  2Ti 2:3-7

ST. PAUL represents the Christian life and the Christian ministry under a variety of figures. Sometimes as husbandry; as when he tells the Galatians that "whatsoever a man soweth, that shall he also reap"; and that "in due season we shall reap, if we faint not"; { Ga 6:7,9} or when he reminds the Corinthians that "he that plougheth ought to plough in hope, and he that thresheth, to thresh in hope of partaking". { 1Co 9:10} Sometimes as an athletic contest; as when he tells the Corinthians that "every man who striveth in the games is temperate in all things"; { 1Co 9:25} or the Ephesians that "our wrestling is not against flesh and blood, but against the principalities, against the powers, against the world-rulers of this darkness, against the spiritual hosts of wickedness in the heavenly places". { Eph 6:12} Sometimes, and most frequently, as military service: as when he charges the Thessalonians to "put on the breastplate of faith and love, and for a helmet the hope of salvation"; { 1Th 5:8} or when he writes to the Philippians of Epaphroditus as his "fellow-soldier". { Php 2:25}

In the passage before us he makes use of all three figures: but the one of which he seems to have been most fond is the one which he places first, -that of military service. "Suffer hardships with me," or "take thy share in suffering, as a good soldier of Christ Jesus. No soldier on service entangleth himself in the affairs of this life; that he may please him who enrolled him as a soldier." He had used the same kind of language in the First Epistle, urging Timothy to "war the good warfare" and to "fight the good fight of faith". { 1Ti 1:18 6:12} Every Christian, and especially every Christian minister, may be regarded as a soldier, as an athlete, as a husbandman; but of the three similitudes the one which fits him best is that of a soldier.

Even if this were not so, St. Paul’s fondness for the metaphor would be very intelligible.

 1.  Military service was very familiar to him, especially in his imprisonments. He had been arrested by soldiers at Jerusalem, escorted by

 2.  troops to Caesarea, sent under the charge of a centurion and a band of soldiers to Rome, and had been kept there under military surveillance for many months in the first Roman imprisonment, and for we know not how long in the second. And we may assume it as almost certain that the place of his imprisonment was near the praetorian camp. This would probably be so ordered for the convenience of the soldiers who had charge of him. He therefore had very large opportunities of observing very closely all the details of ordinary military life. He must frequently have seen soldiers under drill, on parade, on guard, on the march; must have watched them cleaning, mending, and sharpening their weapons; putting their armor on, putting it off. Often during hours of enforced inactivity he must have compared these details with the details of the Christian life, and noticed how admirably they corresponded with one another.

Military service was not only very familiar to himself; it was also quite sufficiently familiar to those whom he addressed. Roman troops were everywhere to be seen throughout the length and breadth of the Empire, and nearly every member of society knew something of the kind of life which a soldier of the Empire had to lead.

 1.  The Roman army was the one great organization of which it was still possible, in that age of boundless social corruption, to think and speak with right-minded admiration and respect. No doubt it was often the instrument of wholesale cruelties as it pushed forward its conquests, or strengthened its hold, over resisting or rebelling nations. But it promoted discipline and  esprit de corps.  Even during active warfare it checked individual license; and when the conquest was over it was the representative and mainstay of order and justice against high-handed anarchy and wrong. Its officers several times appear m the narrative portions of the New Testament, and they make a favorable impression upon us. If they are fair specimens of the military men in the Roman Empire at that period, then the Roman army must have been indeed a fine service. There is the centurion whose faith excited even Christ’s admiration; the centurion who confessed Christ’s righteousness and Divine origin at the crucifixion; Cornelius, of the Italian cohort, to whom St. Peter was sent; C. Lysias, the chief captain or tribune who rescued St. Paul, first from the mob, and then from the conspiracy to assassinate him; and Julius, who out of consideration for St. Paul prevented the soldiers from killing the prisoners in the shipwreck.

 2.  But the reasons for the Apostle’s preference for this similitude go deeper than all this.

Military service involves self-sacrifice, endurance, discipline, vigilance, obedience, ready co-operation with others, sympathy, enthusiasm, loyalty. Tertullian in his "Address to Martyrs" draws with characteristic incisiveness the stern parallel between the severity of the soldier’s life and that of the Christian. "Be it so, that even to Christians a prison is distasteful. We were called to active service under the Living God from the very moment of our response to the baptismal formula. No soldier comes to the war surrounded by luxuries, nor goes into action from a comfortable bedroom, but from the makeshift and narrow tent, where every kind of hardness and severity and unpleasantness is to be found. Even in peace soldiers learn betimes to suffer warfare by toil and discomforts, by marching in arms, running over the drill-ground, working at trench-making, constructing the tortoise till the sweat runs again. In the sweat of the brow all things are done, lest body and mind should shrink at changes from shade to sunshine, and from sunshine to frost, from the dress of ease to the coat of mail, from stillness to shouting, from quiet to the din of war. In like manner do ye, O blessed ones, account whatever is hard in this your lot as discipline of the powers of your mind and body. Ye are about to enter for the good fight, in which the Living God gives the prizes, and the Holy Spirit prepares the combatants, and the crown is the eternal prize of an angel’s nature, citizenship in heaven, glory forever and ever. Therefore your trainer, Jesus Christ, Who has anointed you with the Spirit and led you forth to this arena, has seen good to separate you from a state of freedom for rougher treatment, that power may be made strong in you. For the athletes also are set apart for stricter discipline, that they may have time to build up their strength. They are kept from luxury, from daintier meats, from too pleasant drink; they are driven, tormented, distressed. The harder their labors in training, the greater their hopes of victory. And they do it, says the Apostle, that they may obtain a corruptible crown. We, with an eternal crown to obtain, look upon the prison as our training-ground, that we may be led to the arena of the judgment-seat well disciplined by every kind of discomfort: because virtue is built up, by hardness, but by softness is overthrown" ("Ad Mart.," 3.). It will be observed that Tertullian passes by an easy transition from training for military service to training for athletic contests. The whole passage is little more than a graphic amplification of what St. Paul writes to Timothy.

 1.  But military service implies, what athletic contests do not, vigilant, unwearying, and organized opposition to a vigilant, unwearying, and organized foe. In many athletic contests one’s opponent is a rival rather than an enemy. He may defeat us; but he inflicts no injury. He may win the prizes; but he takes nothing of ours. And even in the more deadly conflicts of the amphitheatre the enemy is very different from an enemy in war. The combat is between individuals, not armies; it is the exception and not the rule; it is strictly limited in time and place, not for all times and all places; it is a duel and not a campaign, -still less a prolonged war. Military service is either perpetual warfare or perpetual preparation for it. And just such is the Christian life: it is either a conflict, or a preparation for one. The soldier, so long as he remains in the service, can never say, "I may lay aside my arms and my drill: all enemies are conquered; there will never be another war." And the Christian, so long as he remains in this world, can never think that he may cease to watch and to pray, because the victory is won, and he will never be tempted any more. It is for this reason that he cannot allow himself to be "entangled in the affairs of this life." The soldier on service avoids this error: he knows that it would interfere with his promotion. The Christian must avoid it at least as carefully; for he is always on service, and the loss of promotion is the loss of eternal life.

Observe that St. Paul does not suggest that Christians should keep aloof from the affairs of this life, which would be a flat contradiction of what he teaches elsewhere. The Christian is to "do his own business, and to work with his hands, that he may walk honestly toward them that are without, and may have need of nothing". { 1Th 4:11,12} He has a duty to perform "in the affairs of this life," but in doing it he is not to be entangled in them. They are means, not ends; and must be made to help him on, not suffered to keep him back. If they become entanglements instead of opportunities, he will soon lose that state of constant preparation and alertness, which is the indispensable condition of success.

The same thought is brought out in the second metaphor by the word " lawfully. " The athlete who competes in the games does not receive a crown, unless he has contended lawfully,  i.e. , according to rule ( νομιμως νομος ). Even if he seems to be victorious, he nevertheless is not crowned, because he has violated the well-known conditions. And what is the rule, what are the conditions of the Christian’s contest? "If any man would come after Me, let him deny himself, and take up his cross, and follow Me." If we wish to share Christ’s victory, we must be ready to share His suffering. No cross, no crown. To try, to withdraw oneself from all hardship and annoyance, to attempt to avoid all that is painful or disagreeable, is a violation of the rules of the arena. This, it would appear, Timothy was in some respects tempted to do; and timidity and despondency must not be allowed to get the upper hand. Not that what is painful, or distasteful, or unpopular, is necessarily right; but it is certainly not necessarily wrong: and to try to avoid everything that one dislikes is to ensure being fatally wrong. So that, as Chrysostom says, "it behooves thee not to complain, if thou endurest hardness; but to complain, if thou dost not endure hardness."

Chrysostom and some modern commentators make the striving lawfully include not only the observance of the rules of the contest, but the previous training and preparation. "What is meant by lawfully? It is not enough that he is anointed, and even engages, unless he complies with all the regulations of training with respect to diet, temperance, and sobriety, and all the rules of the wrestling-school. Unless, in short, he go through all that is befitting a wrestler, he is not crowned." This makes good sense, if "is not crowned" be interpreted to mean "is not likely to be first," rather than "does not receive the crown, even if he is first." A victorious athlete is rightly deprived of the reward, if he has violated the conditions of the contest: but no one ever yet heard of a victor being refused the prize because he had not trained properly. Moreover, there are enough examples to show that "lawfully" ( νομιμως ) does sometimes include the training as well as the contest.

But this does not seem to be St. Paul’s meaning. In the first similitude he takes no account of the time which precedes the soldier’s service, during which he may be supposed to be preparing himself for it. The Christian’s life and the soldier’s service are regarded as coextensive, and there is no thought of any previous period. So also in the second similitude. The Christian’s life and the athlete’s contest are regarded as co-extensive, and no account is taken of anything that may have preceded. Baptism is entering the lists, not entering the training-school; and the only rules under consideration are the rules of the arena.

No doubt there are analogies between the training-school and Christian discipline, and St. Paul sometimes makes use of them; { 1Co 9:25,27} but they do not seem to be included in the present metaphor.

But it is about the third similitude that there has been most discussion. "The husbandman that laboreth must be the first to partake of the fruits": not, as the A.V, "must be first partaker of the fruits"; which seems to imply that he must partake of the fruits before he labors. What is the meaning of "first?" Some commentators resort to the rather desperate hypothesis that this word is misplaced, as it sometimes is in careless writing and conversation: and they suppose that what St. Paul means is, that "the husbandman, who labors first, must then partake of the fruits," or, more clearly, "the husbandman, who wishes to partake of the fruits, must first of all labor." The margin of the A.V suggests a similar translation. But this is to credit the Apostle with great clumsiness of expression. And even if this transposition of the "first" could be accepted as probable, there still remains the fact that we have the present and not the aorist participle ( κοπιωντα  and not  κοπιασαντα ). Had St. Paul meant what is supposed, he would have said "The husbandman who has first labored," not "who labor first." But there is no transposition of the "first." The order of the Greek shows that the emphatic word is "labors." "It is the laboring husbandman who must be the first to partake of the fruits." It is the man who works hard and with a will, and not the one who works listlessly or looks despondently on, who, according to all moral fitness and the nature of things, ought to have the first share in the fruits. This interpretation does justice to the Greek as it stands, without resorting to any manipulation of the Apostle’s language. Moreover, it brings the saying into perfect harmony with the context.

It is quite evident that the three metaphors are parallel to one another and are intended to teach the same lesson. In each of them we have two things placed side by side, -a prize and the method to be observed in obtaining it. Do you, as a Christian soldier on service, wish for the approbation of Him who has enrolled you? Then you must avoid the entanglements which would interfere with your service. Do you, as a Christian athlete, wish for the crown of victory? Then you must not evade the rules of the contest. Do you, as a Christian husbandman, wish to be among the first to enjoy the harvest? Then you must be foremost in toil. And the Apostle draws attention to the importance of the lesson of self-devotion and endurance inculcated under these three impressive figures, by adding, "Consider what I say; for the Lord shall give thee understanding in all things." That is, He has confidence that His disciple will be enabled to draw the right conclusion from these metaphors; and having done so, will have grace to apply it to his own case.

Timothy is not the only Christian, or the only minister, who is in danger of being disgusted, and disheartened, and dismayed, by the coldness and apathy of professing friends, and by the hostility and contempt of secret or open enemies. We all of us need at times to be reminded that here we have no abiding city, but that our citizenship is in heaven. And we all of us are at times inclined to murmur, because the rest for which we so often yearn is not given us here; -a rest from toil, a rest from temptation, and a rest from sin. Such a sabbath-rest is the prize in store for us; but we cannot have it here. And if we desire to have it hereafter, we must keep the rules of the arena; and the rules are self-control, self-sacrifice, and work. 

05 Chapter 5 
THE POWER OF A BELIEF IN THE RESURRECTION AND THE INCARNATION—THE GOSPEL OF ST. PAUL.—  2Ti 2:8-10

THESE words are a continuation of the same subject. They are additional thoughts supplied to the Apostle’s beloved disciple to induce him to take courage and to bear willingly and thankfully whatever difficulties and sufferings the preaching of the gospel in all its fullness may involve. In the three metaphors just preceding, St. Paul has indicated that there is nothing amazing, nothing that ought to cause perplexity or despondency, in the fact that ministers of the word have to encounter much opposition and danger. On the contrary, such things are the very conditions of the situation; they are the very rules of the course. One would have to suspect that there was something seriously amiss, if they did not occur; and without them there would be no chance of reward. Here he goes on to point out that this hardship and suffering is very far from being mere hardship and suffering; it has its bright side and its compensations, even in this life.

Throughout this section it is well worth while to notice the very considerable improvements which the Revisers have made in it. One or two of these have, been already, noticed; but for convenience some of the principal instances are here collected together.

"Suffer hardship with me," or "Take thy part in suffering hardship," is better than "Thou therefore endure hardship," which, while inserting a spurious "therefore," omits the important intimation that the hardship to which Timothy is invited is one which others are enduring, and which he is called upon, not to bear alone, but to share. "No soldier on service" is better than "No man that warreth," and "if also a man contend in the games" is more definite than the vague "if a man also strive for masteries." The ambiguity of "must be first partaker of the fruits" is avoided in "must be the first to partake of the fruits." But perhaps none of these corrections are so important as those in the passage now before us. "Remember that Jesus Christ of the seed of David, was raised from the dead, according to my gospel," gives quite a wrong turn to St. Paul’s language. It puts the clauses in the wrong order, and gives an erroneous impression as to what is to be remembered. Timothy is charged to "remember Jesus Christ"; and in remembering Him he is to think of Him as one Who is "risen from the dead," and Who is also "of the seed of David." These are central facts of the Gospel which St. Paul has always preached; they have been his support in all his sufferings; and they will be the same support to the disciple as they have been to the master.

"Remember Jesus Christ." Every Christian, who has to endure what seem to him to be hardships, will sooner or later fall back upon this remembrance. He is not the first, and not the chief sufferer in the world. There is One Who has undergone hardships, compared with which those of other men sink into nothingness; and Who has expressly told those Who wish to be His disciples, that they must follow Him along the path of suffering. It is specially in this respect that the servant is not above his Lord. And just in proportion as we are true servants will the remembrance of Jesus Christ help us to welcome what He lays upon us as proof that He recognizes and accepts our service.

But merely to remember Jesus Christ as a Master Who has suffered, and Who has made suffering a condition of service, will not be a permanently sustaining or comforting thought, if it ends there. Therefore St. Paul says to his perplexed and desponding delegate, "Remember Jesus Christ as one risen from the dead." Jesus Christ has not only endured every kind of suffering, including its extreme form, death, but He has conquered it all by rising again. He is not only the sinless Sufferer, but also the triumphant Victor over death and hell. He has set us an example of heroic endurance in obedience to the will of God; but He has also secured for  us  that our  endurance  in imitation of Him shall be crowned with victory. Had Christ’s mission ended on Calvary, He would but have given to the world a purified form of Stoicism, a refined "philosophy of suffering"; and His teaching would have failed, as Stoicism failed, because a mere philosophy of suffering is quickly proved by experience to be a "philosophy of despair." Renan remarks with truth that the gospel of Marcus Aurelius fortifies, but does not console: and all teaching is doomed from the outset, which comes to a groaning and travailing humanity without any consolations to bestow. What is the thought which through long centuries has wrung, and is still wringing millions of human hearts with anguish? It is the thought of the existence and not only the existence but the apparent predominance, of evil. Everywhere experience seems to teach us that evil of every kind, physical, intellectual, and moral, holds the field and appears likely to hold it. To allow oneself to be mastered by this thought is to be on the road to doubting God’s moral government of the world. What is the antidote to it?

"Remember Jesus Christ as one risen from the dead." When has evil ever been so completely triumphant over good as when it succeeded in getting the Prophet of Nazareth nailed to the tree, like some vile and noxious animal? That was the hour of success for the malignant Jewish hierarchy and for the spiritual powers of darkness. But it was an hour to which very strict limits were placed. Very soon He Who had been dismissed to the grave by a cruel and shameful death, defeated and disgraced, rose again from it triumphant, not only over Jewish priests and Roman soldiers, but over death and the cause of death; that is, over every kind of evil—pain, and ignorance, and sin. It was for that very purpose that He laid down His life, that He might take it again: and it was for that reason that His Father loved Him, because He had received the commandment to lay it down and take it again from His Father. { Joh 10:17,18}

But "to remember Jesus Christ as one risen from the dead" does more than this. It not only shows us that the evil against which we have such a weary struggle in this life, both in others and in ourselves, is not (in spite of depressing appearances) permanently triumphant; it also assures us that there is another and a better life in which the good cause will be supreme, and supreme without the possibility of disaster, or even of contest. We talk in a conventional way of death as the country "from whose bourne, no traveler returns": but we are wrong. We do not mean it so; yet this saying, if pressed, would carry with it a denial of a fact which is better attested than any fact in ancient history. One Traveler has returned; and His return is no extraordinary accident or exceptional and solitary success. It is a representative return and a typical success. What the Son of Man has done, other sons of men can do, and will do. The solidarity between the human race and the Second Adam, between the Church and its Head, is such that the victory of the Leader carries with it the victory of the whole band. The breach made in the gates of death is one through which the whole army of Christ’s followers may pass out into eternal life, free from death’s power for evermore. This thought is full of comfort and encouragement to those who feel themselves almost overwhelmed by the perplexities, and contradictions, and sorrows of this life. However grievous this life may be, it has this merciful condition attached to it, that it lasts only for a short time; and then the risen  Christ  leads us into a life which is free from all trouble, and which knows no end. The miseries of this life are lessened by the knowledge that they cannot last long. The blessedness of the life to come is perfected by the fact that it is eternal.

Once more, to "remember Jesus Christ as one risen from the dead," is to remember One Who claimed to be the promised Savior of the world, and Who proved His claim. By its countless needs, by many centuries of yearning, by its consciousness of failure and of guilt, the whole human race had been led to look forward to the coming of some great Deliverer, Who would rescue mankind from its hopeless descent down the path of sin and retribution, as a possibility. By the express promise of Almighty God, made to the first generation of mankind, and renewed again and again to patriarchs and prophets, the chosen people had been taught to look forward to the coming of the Savior as a certainty. And Jesus of Nazareth had claimed to be this longed for and expected Deliverer, the Desire of all nations and the Savior of the world. "I that speak unto thee am He." { Joh 4:26} By His mighty works, and still more by His life-giving words, He had shown that He had Divine credentials in support of His claim: but not until He rose again from the dead was His claim absolutely proved. It was the proof which He Himself volunteered. "Destroy this temple and in three days I will raise it up". { Joh 2:19} "There shall no sign be given but the sign of Jonah the prophet: for as Jonah was three days and three nights in the belly of the whale, so shall the Son of man be three days and three nights in the heart of the earth," { Mt 12:39,40} and then return again to the light of day as Jonah did. He had raised others from the dead; but so had Elijah and Elisha done. That proved no more than that He was a prophet as mighty as they. But no one before Jesus had ever raised Himself. If His Messiahship was doubtful before, all doubt vanished on Easter morning.

And this leads St. Paul on to the second point which his downcast disciple is to remember in connection with Jesus Christ. He is to remember Him as "of the seed of David." He is not only truly God, but truly man. He was risen from the dead, and yet He was born of flesh and blood, and born of that royal line of which Timothy, who "from a babe had known the sacred writings," had many times heard and read. The Resurrection and the Incarnation; -those are the two facts on which a faltering minister of the Gospel is to hold fast, in order to comfort his heart and strengthen his steps.

It is worth noting that St. Paul places the Resurrection before the Incarnation, a fact which is quite lost in the transposed order of the A.V St. Paul’s order, which at first sight seems to be illogical, was the usual order of the Apostles’ preaching. They began, not with the miraculous birth of Christ, but with His resurrection. They proved by abundant testimony that Jesus had risen from the dead, and thence argued that He must have been more than man. They did not preach His birth of a virgin, and thence argue that He was Divine. How was His miraculous birth to be proved, to those who were unwilling to accept His Mother’s word for it? But thousands of people had seen Him dead upon the Cross, and hundreds had seen Him alive again afterwards. No matter of fact was more securely established for all those who cared to investigate the evidence. With the Resurrection proved, the foundations of the faith were laid. The Incarnation followed easily after this, especially when combined with the descent from David, a fact which helped to prove His Messiahship. Let Timothy boldly and patiently preach these great truths in all their grand simplicity, and they will bring comfort and strength to him in his distress and difficulty, as they have done to the Apostle.

This is the meaning of "according to my gospel." These are the truths which St. Paul has habitually preached, and of the value of which he can speak from full experience. He knows what he is talking about, when he affirms that these things are worth remembering when one is in trouble. The Resurrection and the Incarnation are facts on which he has ceaselessly insisted, because in the wear and tear of life he has found out their worth.

There is no emphasis on the "my," as the Greek shows. An enclitic cannot be emphatic. The Apostle is not contrasting his Gospel with that of other preachers, as if he would say, "Others may teach what they please, but this is the substance of  my  Gospel." And Jerome is certainly mistaken, if what is quoted as a remark of his is rightly assigned to him by Fabricius, to the effect that whenever St. Paul says "according to my Gospel" he means the written Gospel of his companion St. Luke, who had caught much of his spirit and something of his language. It would be much nearer the truth to say that St. Paul never refers to a written Gospel. In every one of the passages in which the phrase occurs the context is quite against any such interpretation ( Ro 2:16 16:25; cf.  1Ti 1:11). In this place the words which follow are conclusive: "Wherein I suffer hardship unto bonds, as a malefactor." How could he be said to suffer hardship unto bonds in the Gospel of St. Luke?

A word of protest may be added against the strange and impossible theory that the third Gospel and the Acts of the Apostles were written by St. Paul himself. If there is one thing which is certain with regard to the authorship of the Books of the New Testament, it is that the Acts was written by a companion of St. Paul. Even destructive critics who spare little else, admit this of portions of the Acts; and the Book must be accepted or rejected as a whole. Moreover, it is admitted by both defenders and assailants that the writer of the Acts did not know the Epistle to the Galatians; and it is highly probable that when he wrote he had not seen the Epistles to the Romans and to the Corinthians. How then can he have been St. Paul? And why should the Apostle write sometimes in the third person of what  Paul  said and did, and sometimes in the first person of what we did? All this is quite natural, if the writer is a companion of the Apostle, who was sometimes with him and sometimes not; it is most extraordinary if the Apostle himself is the writer. And of course if the Acts is not by St. Paul, the third Gospel cannot be; for it is impossible to assign them to different writers. Moreover, not to mention other difficulties, it may be doubted whether, more than two years { Ac 28:30} before the death of St. Paul, there would have been time for "many" to "have taken in hand to draw up a narrative concerning those matters which have been fulfilled among us," { Lu 1:1} and then for him to have collected material for the third Gospel and to have written it, and then, after an interval, for him to have written the Acts. All the arguments in favor of the Pauline authorship of the third Gospel and of the Acts are satisfied by the almost universally accepted view, that these two works were written by a companion of the Apostle, who was thoroughly familiar with his modes of thought and expression.

The preaching of this Gospel of the Resurrection and the Incarnation had caused the Apostle (as he here tells us) to suffer much evil, as if he had done much evil, even to the extent of a grievous imprisonment. He is bound as a malefactor; but his Gospel "is not bound," because it is "the word of God." He perhaps changes the expression from "my Gospel" to "the word of God" in order to indicate why it is that, although the preacher is in prison, yet his Gospel is free; -because the word which he preaches is not his own, but God’s.

"The word of God is not bound." The Apostle is imprisoned; but his tongue and his companion’s pen are free. He can still teach those who come to him; can still dictate letters for others to Luke and the faithful few who visit him. He can still, as in his first Roman imprisonment, see that what has befallen him may "have fallen out rather unto the progress of the gospel; so that his bonds became manifest in Christ throughout the whole praetorian guard, and to all the rest". { Php 1:12,13} He has been able to influence those whom, but for his imprisonment, he would never have had an opportunity of reaching, -Roman soldiers, and warders, and officials, and all who have to take cognizance of his trial before the imperial tribunal.

"The word of God is not bound." While he is in prison, Timothy, and Titus, and scores of other evangelists and preachers, are free. Their action is not hampered because a colleague is shut up. The loss of him might have a depressing and discouraging effect on some; but this ought not to be so, and he hopes will not be so. Those who are left at large ought to labor all the more energetically and enthusiastically, in order to supply whatever is lost by the Apostle’s want of freedom, and in order to convince the world that this is no contest with a human organization or with human opinion, but with a Divine word and a Divine Person.

"The word of God is not bound," because His word is the truth, and it is the truth that makes men free. How can that of which the very essence is freedom, and of which the attribute is that it confers freedom, be itself kept in bondage? Truth is freer than air and more incompressible than water. And just as men must have air and must have water, and you cannot keep them long from either; so you cannot long keep them from the truth or the truth from them. You may dilute it, or obscure it, or retard it, but you cannot bury it or shut it up. Laws which are of Divine origin will surely and irresistibly assert themselves, and truth and the mind of man will meet. 

06 Chapter 6 
THE NEED OF A SOLEMN CHARGE AGAINST A CONTROVERSIAL SPIRIT, OF DILIGENCE FREE FROM SHAME, AND OF A HATRED OF THE PROFANITY WHICH WRAPS UP ERROR IN THE LANGUAGE OF TRUTH.—  2Ti 2:14-18

WE here enter upon a new section of the Epistle, which continues down to the end of the chapter. It consists in the main of directions as to Timothy’s own behavior in the responsible post in which he has been placed. And these are both positive and negative; he is told what to aim at, and what to avoid.

As to the meaning of "these things," of which he is to put his flock in remembrance, it seems most natural to refer the expression to the

"faithful saying" with which the previous section closes. He is to remind others (and thereby strengthen his own courage and faith), that to die for Christ is to live with Him, and to suffer for Christ is to reign with Him, while to deny Him is to involve His denying us; for, however faithless we may be, He must abide by what He has promised both of rewards and punishments. The fact that the Apostle uses the, expression "put them in remembrance," implying that they already know it, is some confirmation of the view that the "faithful saying" is a formula that was often recited in the congregation; a view which the rhythmical character of the passage renders somewhat probable.

Having reminded them of what they already know well, Timothy is to "charge them in the sight of the Lord, that they strive not about words." This phrase "charge them in the sight of the Lord" is worthy of notice. The Apostle twice uses it in addressing Timothy himself. "I charge thee in the sight of God, and Christ Jesus, and the elect angels, that thou observe these things without prejudice"; { 1Ti 5:21} and "I charge thee in the sight of God and of Christ Jesus, Who shall judge the quick and dead, and by His appearing and His kingdom; preach the word". { 2Ti 4:1} The word for "charge" ( διαμαρτιθεσθαι )  indicates  the interposition ( δια ) of two parties, and hence comes to mean to "call heaven and earth to witness"; in other words, to "testify solemnly" or "adjure"; and from this latter meaning it easily becomes employed for a solemn charge or exhortation. In translating, it would be quite legitimate to insert an adverb to express this: "solemnly charging them in the sight of God." In dealing with these pestilent disputes and perilous opinions Timothy, both for his own sake and for that of his hearers, is to remember, and to remind them, in Whose presence he is speaking. God’s eye is upon both preacher and congregation; and in pleading the cause of truth and sobriety the preacher is in fact pleading before the Divine tribunal. This will make the teacher wary in his words, and will lead his hearers to listen to them in a spirit of sobriety.

It has been debated whether St. Paul has in his mind those "faithful men" to whom Timothy is to commit the substance of the Apostle’s teaching (ver. 2), or whether he is not now taking a wider view and including the whole of the disciples’ flock. It is impossible to determine this with certainty; and it is not a question of much moment. One thing is clear; viz., that the whole section is applicable to ministers throughout the Church in all ages; and the words under consideration seem to be well worthy of attention at the present time, when so many unworthy topics and so much unworthy language may be heard from the pulpit. One is inclined to think that if ministers always remembered that they were speaking "in the sight of God," they would sometimes find other things to say, and other ways of saying them. We talk glibly enough of another man’s words and opinions, when he is not present. We may be entirely free from the smallest wish to misrepresent or exaggerate; but at the same time we speak with great freedom and almost without restraint. What a change comes over us, if, in the midst of our glib recital of his views and sayings, the man himself enters the room! At once we begin to measure our words and to speak with more caution. Our tone becomes less positive, and we have less confidence that we are justified in making sweeping statements on the subject. Ought not something of this circumspection and diffidence to be felt by those who take the responsibility of telling others about the mind of God? And if they remembered constantly that they speak "in the sight of the Lord," this attitude of solemn circumspection would become habitual.

"That they strive not about words." The spirit of controversy is a bad thing in itself; but the evil is intensified when the subject of controversy is a question of words. Controversy is necessary; but it is a necessary evil: and that man has need of searchings of heart who finds that he enjoys it, and sometimes even provokes it, when it might easily have been avoided. But a fondness for strife about words is one of the lowest forms which the malady can take. Principles are things worth striving about, when opposition to what we know to be right and true is unavoidable. But disputatiousness about words is something like proof that love of self has taken the place of love of truth. The word-splitter wrangles, not for the sake of arriving at the truth, but for the sake of a dialectical victory. He cares little as to what is right or wrong, so long as he comes off triumphant in the argument. Hence the Apostle said in the first Epistle that the natural fruit of these disputes about words is "envy, strife, and railings". { 1Ti 6:4} They are an exhibition of dexterity in which the object of the disputants is not to investigate, but to baffle, not to enlighten, but to perplex. And here he says that they are worse than worthless. They tend "to no profit": on the contrary they tend "to the subverting of those who listen to them." This subversion or overthrow ( καταστροφη ) is the exact opposite of what ought to be the result of Christian discussion, viz., edification or building up ( οικοδομη ). The audience, instead of being built up in faith and principle, find themselves bewildered and lowered. They have a less firm grasp of truth and a less loyal affection for it. It is as if some beautiful object, which they were learning to understand and admire, had been scored all over with marks by those who had been disputing as to the meaning and relation of the details. It has been a favorite device of the heretics and skeptics of all ages to endeavor to provoke a discussion on points about which they hope to place an Opponent in a difficulty. Their object is not to settle, but to unsettle; not to clear up doubts, but to create them: and hence we find Bishop Butler in his Durham Charge recommending his clergy to avoid religious discussions in general conversation, because the clever propounder of difficulties will find ready hearers, while the patient answerer of them will not do so. To dispute is to place truth at an unnecessary disadvantage.

"Give diligence to present thyself approved unto God, a workman that needeth not to be ashamed." In the previous section St. Paul exhorted Timothy to be ready to suffer for Christ: here he charges him to work for Him; and in the language which he uses he indicates that such work is a serious matter; -"Give diligence." The word which he uses ( σπουδαζειν ) is one which scarcely occurs in the New Testament except in the writings of St. Paul. And the corresponding substance ( grovel. ) is also much more common in his Epistles than it is elsewhere. It indicates that ceaseless, serious, earnest zeal, which was one of his chief characteristics. And certainly if the proposed standard is to be reached, or even seriously aimed at, abundance of this zeal will be required. For the end proposed is not the admiration or affection of the congregation, or of one’s superiors, nor yet success in influencing and winning souls; but that of presenting oneself to God in such a way as to secure His approval, without fear of incurring the reproach of being a workman who has shirked or scamped his work. The Apostle’s charge is a most wholesome one: and if it is acted upon, it secures diligence without fussiness, and enthusiasm without fanaticism. The being "approved" ( δοκιμος ) implies being tried and proved as precious metals are proved before they are accepted ( δεχομαι ) as genuine. It is the word used of the "pure gold" with which Solomon overlaid his ivory throne. { 2Ch 9:17} In the New Testament it is always used of persons, and with one exception { Jam 1:12} it is used by no one but St. Paul. He uses it of being approved both of men { Ro 14:18} and of God. { 2Co 10:18}

The single word which represents "that needeth not to be ashamed" ( ανεπαισχυντος ) is a rare formation, which occurs nowhere else in the New Testament. Its precise meaning is not quite certain. The more simple and frequent form ( αναισχυντος ) means "shameless,"  i.e. , one who does not feel ashamed when he ought to do so. Such a meaning, if taken literally, would be utterly unsuitable here. And we then have choice of two interpretations, either

(1) that which is adopted in both A.V and R.V, who need not feel shame, because his work will bear examination, or

(2) who does not feel shame, although his work is of a kind which the world holds in contempt. The latter is the interpretation which Chrysostom adopts, and there is much to be said in its favor. Three times already in this letter has the Apostle spoken of not being ashamed of the Gospel. He says "Be not ashamed of the testimony of our Lord, nor of me His prisoner." Again, "I suffer these things; yet I am not ashamed." And again of Onesiphorus, "He oft refreshed me, and was not ashamed of my chain" { 2Ti 1:8,12,16}. Does he not, therefore, mean here also, "Present thyself to God as a workman who is not ashamed of being in His service and of doing whatever work may be assigned to him?" This brings us very close to what would be the natural meaning of the word, according to the analogy of the simpler form. "If you are to work for God," says Paul, "you must be in a certain sense shameless. There are some men who set public opinion at defiance, in order that they may follow their own depraved desires. The Christian minister must be prepared sometimes to set public opinion at defiance, in order that he may follow the commands of God." The  vox populi,  even when taken in its most comprehensive sense, is anything but an infallible guide. Public opinion is nearly always against the worst forms of selfishness, dishonesty, and sensuality; and to set it at defiance in such matters is to be "shameless" in the worst sense. But sometimes public opinion is very decidedly against some of the noblest types of holiness; and to be "shameless" under such circumstances is a necessary qualification for doing one’s duty. It is by no means certain that this is not St. Paul’s meaning. If we translate, "A workman that feeleth no shame," we shall have a phrase that would cover either interpretation.

"Handling aright the word of truth," or "Rightly dividing the word of truth." There is some doubt here also as to the explanation of the word rendered "handling aright" or "rightly dividing" ( ορθοτομειν ). Once more we have a word which occurs nowhere else in the New Testament. Its radical meaning is to "cut aright" or "cut straight," especially of driving a straight road through a district, or a straight furrow across a field. In the LXX it is twice used of making straight or directing a person’s path.

"In all thy ways acknowledge Him, and He shall direct thy paths"; and "The righteousness of the perfect shall direct his way". { Pr 3:6 11:5} The idea of rightness seems to be the dominant one; that of cutting quite secondary; so that the Revisers are quite justified in following the example of the Vulgate ( recte tractantem ), and translating simply "rightly handling." But this right handling may be understood as consisting in seeing that the word of truth moves in the right direction and progresses in the congregation by a legitimate development. The word, therefore, excludes all fanciful and perilous deviations and evasions, such as those in which the false teachers indulged, and all those "strivings about words," which distract men’s minds and divert them from the substance of the Gospel. It may be doubted whether the word contains any idea of distribution, as that the word of truth is to be preached according to the capacity of the hearers, -strong meat to the strong, and milk to those who are still but babes in the faith. We may feel sure that the expression has nothing to do with the cutting up of victims in sacrifices, or with cutting straight to the heart of a thing, as if the word of truth had a kernel which must be reached by cleaving it down the middle. Yet both these explanations have been suggested. Clement of Alexandria and Eusebius use the substantive derived from St. Paul’s verb ( ορθοτομια ) in the sense of orthodoxy; which seems to imply that they understood the verb in the sense of handling aright ("Strom.," VII 16.; "H.E.," IV 3.).

Once more { 1Ti 6:20} the Apostle warns his disciple against "profane babblings." He is (according to St. Paul’s graphic word) to make a circuit in order to avoid such things to "give them a wide berth" ( περιιστασο ; comp.  Tit 3:9). These empty profanities, with their philosophic pretentiousness, had done much harm already, and would do still more; for the men who propagate them would certainly go still greater lengths in impiety; and they must receive no encouragement. Their teaching is of a kind that will spread rapidly, and it is deadly in its effects. It "will eat as doth a gangrene."

The substitution of "gangrene" for "cancer" is an improvement, as giving the exact word used in the original, which expresses the meaning more forcibly than "cancer." Cancer is sometimes very slow in its ravages, and may go on for years without causing serious harm. Gangrene poisons the whole frame and quickly becomes fatal. The Apostle foresees that doctrines, which really ate out the very heart of Christianity, were likely to become very popular in Ephesus and would do incalculable mischief. The nature of these doctrines we gather from what follows. They are preached by the kind of people ( οιτινες ) who miss their aim as regards the truth. They profess to be aiming at the truth, but they go very wide of the mark. For instance, some of them say that it is quite a mistake to look forward to a resurrection of the body, or indeed to any resurrection at all. The only real resurrection has taken place already and cannot be repeated. It is that intellectual and spiritual process which is involved in rising from degrading ignorance to a recognition and acceptance of the truth. What is commonly called death, viz., the separation of soul and body, is not really death at all. Death in the true sense of the word means ignorance of God and of Divine things; to be buried is to be buried in error. Consequently the true resurrection is to be reanimated by the truth and to escape from the sepulcher of spiritual darkness; and this process is accomplished once for all in every enlightened soul. We learn from the writings of Irenaeus ("Haer.," II 31:2) and of Tertullian ("De Res. Carn.," 19.) that this form of error was in existence in their day: and Augustine in a letter to Januarius (55:3:4) shows how such false notions might have grown out of St. Paul’s own teaching. The Apostle insisted so frequently upon the fact of our being dead with Christ and raised together with Him, that some persons jumped to the conclusion that this was the whole of the Christian doctrine of the resurrection. The resurrection of the body was a great stumbling-block to Greeks and Orientals, with their low notions of the dignity of the human body; and therefore any interpretation of the resurrection which got rid of the difficulty of supposing that in the world to come also men would have bodies, was welcome. It was calamity enough to be burdened with a body in this life: it was appalling to think of such a condition being continued in eternity. Hence the obnoxious doctrine was explained away and resolved into allegory and metaphor.

Of Hymenaeus and Philetus nothing further is known. Hymenaeus is probably the same person as is mentioned in the first Epistle with Alexander, as having made shipwreck of the faith, and been delivered unto Satan by the Apostle, to cure him of his blasphemies. We are told here that much mischief had been done by such teaching: for a number of persons had been seduced from the faith. "Some," in the English phrase "overthrow the faith of some," conveys an impression, which is not contained in the Greek ( τινων ), that the number of those who were led astray was small. The Greek indicates neither a large nor a small number; but what is told us leads to the conclusion that the number was not small. It is probably to this kind of teaching that St. John alludes, when he writes some twenty or more years later than this, and says, "Even now there have arisen many antichrists". { 1Jo 2:18} Teaching of this kind was only too likely to be popular in Ephesus.

It is by no means unknown among ourselves. At the present time also there is a tendency to retain the old Christian terms and to deprive them of all Christian meaning. Not only such words as "miracle," "Church," "catholic," and "sacrament" are evaporated and etherealized, until they lose all definite meaning; but even such fundamental terms as "atonement," "redemption," and "immortality." Nay, it is quite possible to find even the word "God" used to express a Being which is neither personal nor conscious. And thus language, which has been consecrated to the service of religion for a long series of centuries, is degraded to the unworthy purpose of insinuating pantheism and agnosticism. This perversion of well-established phraseology is to be condemned on purely literary grounds: and on moral grounds it may be stigmatized as dishonest. If Hymenaeus and Philetus wish to deny the resurrection, let them also surrender the word which expresses it. They have abundance of words wherewith to express mental and moral enlightenment. Let them not so handle a word of truth as to make it suggest a lie. 

07 Chapter 7 
THE LAST DAYS—THE BEARING OF THE MENTION OF JANNES AND JAMBRES ON THE QUESTION OF INSPIRATION AND THE ERRORS CURRENT IN EPHESUS.—  2Ti 3:1,2,8

IN the first chapter the Apostle looks back over the past; in the second he gives directions about the present; in the third he looks forward into the future. These divisions are not observed with rigidity throughout, but they hold good to a very considerable extent. Thus in the first division he remembers Timothy’s affectionate grief at parting, his faith and that of his family, and the spiritual gift conferred on him at his ordination. And respecting himself he remembers his teaching Timothy, his being deserted by those in Asia, his being ministered to by Onesiphorus. In the second chapter he charges Timothy to be willing to suffer hardships with him, and instructs him how to conduct himself in the manifold difficulties of his present position. And now he goes on to forewarn and forearm him against dangers and troubles which he foresees in the future.

There are several prophecies in the New Testament similar to the one before us. There is that of St Paul to the Ephesian Church some ten years before, just before his final departure for the bonds and afflictions which awaited him at Jerusalem. "I know that after my departing grievous wolves shall enter in among you, not sparing the flock; and from your own selves shall men arise, speaking perverse things, to draw away disciples after." { Ac 20:29,30} The Epistles to Timothy show that this prediction was already being fulfilled during the Apostle’s lifetime. There is, secondly, the prophecy respecting the great falling away and the revealing of the man of sin, which is somewhat parallel to the one before us. { 2Th 2:3-7} Thirdly, there is the similar prediction in the First Epistle to Timothy. { 1Ti 4:1-3} And besides these three by St. Paul, there are those contained in  2Pe 2:1,2 about the rise of false teachers, and in the First Epistle of St. John { Joh 2:18 and  Joh 4:3} about the coming of antichrist. Those in 2 Thessalonians and 2 Peter should be compared with the one before us, as containing a mixture of present and future. This mixture has been made the basis of a somewhat frivolous objection. It has been urged that the shifting from future to present and back again indicates the hand of a writer who is contemporary with the events which he pretends to foretell. Sometimes he adopts the form of prophecy and uses the future tense. But at other times the influence of facts is too strong for him. He forgets his assumed part as a prophet, and writes in the present tense of his own experiences. Such an objection credits the feigned prophet with a very small amount of intelligence. Are we seriously to suppose that any one would be so stupid as to be unable to sustain his part for half a dozen verses, or less, without betraying himself? But, in fact, the change of tense indicates nothing of the kind. It is to be explained in some cases by the fact that the germs of the evils predicted were already in existence, in others by the practice (especially common in prophecy) of speaking of what is certain to happen as if it were already a fact. The prophet is often a seer, who sees as present what is distant or future; and hence he naturally uses the present tense, even when he predicts.

The meaning of the "last days" is uncertain. The two most important interpretations are:

(1) the whole time between Christ’s first and second coming, and

(2) the portion immediately before Christ’s second coming.

Probability is greatly in favor of the latter; for the other makes the expression rather meaningless. If these evils "were to come at all," they must come between the two Advents; for there is no other time: and in that case why speak of this period as the "last days?" It might be reasonable to call them "these last days," but not "last days" without such specification. At the present time it would not be natural to speak of an event as likely to happen in the last days, when we meant that it would happen between our own time and the end of the world. The expression used in  1Tim 4:10 very probably does mean no more than "in future times; hereafter" ( εν υστεροις καιροις ). But here and in  2Pe 3:3 the meaning rather is "in the last days; when the Lord is at hand." It is then that the enemy will be allowed to put forth all his power, in order to be more completely overthrown. Then indeed there will be perilous, critical, grievous times ( καιροι χαλεποι ). The Apostle treats it as possible, or even probable, that Timothy will live to see the troubles which will mark the eve of Christ’s return. The Apostles shared, and contributed to produce, the belief that the Lord would come again soon, within the lifetime of some who were then alive. Even at the close of a long life we find the last surviving Apostle pointing out to the Church that "it is the last hour," { 1Jo 2:18} obviously meaning by that expression that it is the time immediately preceding the return of Christ to judge the world. And some twenty years later we find Ignatius writing, to the Ephesians, "These are the last times ( εσχατοι καιροι ). Henceforth let us be reverent; let us fear the longsuffering of God, lest it turn into a judgment against us. For either let us fear the wrath which is to come, or let us love the grace which now is". { Eph 1:1} Only by the force of experience was the mind of the Church cleared so as to see the Kingdom of Christ in its true perspective. The warning which Jesus had given, that "of that day or that hour knoweth no one, not even the angels in heaven, neither the Son, but the Father," seems to have been understood as meaning no more than the declaration "in an hour that ye think not the Son of man cometh." That is, it was understood as a warning against being found unprepared, and not as a warning against forming conjectures as to how near Christ’s return was. Therefore we need not be at all surprised at St. Paul writing to Timothy in a way which implies that Timothy will probably live to see the evils which will immediately precede Christ’s return, and must be on his guard against being amazed or overwhelmed by them. He is to "turn away from" the intense wickedness which will then be manifested, and go on undismayed with his own work,

"Like as Jannes and Jambres withstood Moses, so do these also withstand the truth." The Apostle is obviously referring to the Egyptian magicians mentioned in Exodus. But in the Pentateuch neither their number nor their names are given; so that we must suppose that St. Paul is referring to some Jewish tradition on the subject. The number two was very possibly suggested by the number of their opponents:—Moses and Aaron on one side, and two magicians on the other. And on each side it is a pair of brothers; for the Targum of Jonathan represents the magicians as sons of Balaam, formerly instructors of Moses, but afterwards his enemies. The names vary in Jewish tradition. Jannes is sometimes Johannes, and Jambres is sometimes either Mambres or Ambrosius. The tradition respecting them was apparently widely spread. It was known to Numenius, a Platonic philosopher of Apameia in Syria, who is mentioned by Clement of Alexandria ("Strom.," I 22.), and quoted by Origen and Eusebius as giving an account of Jannes and Jambres ("Con. Cels.," IV 51.; "Praep. Evang.," IX 8.). In Africa we find some knowledge of the tradition exhibited byAppuleius, the famous author of the "Golden Ass," who like Numenius flourished in the second century. And in the previous century another Latin writer, Pliny the Elder, shows a similar knowledge. Both of them mention Jannes as a magician in connection with Moses, who is also in their eyes a magician; but Pliny appears to think that both Moses and Jannes were Jews. It is highly improbable that any of these writers derived their knowledge of these names from the passage before us; in the case of Pliny this would scarcely have been possible. His "Natural History" was published about A.D. 77, and at that time the Second Epistle to Timothy must have been known to but few, even among Christians. The author of the apocryphal Gospel of Nicodemus very possibly did derive his knowledge of the names from St. Paul; yet he may have had independent sources of information. He represents Nicodemus as pleading before Pilate that Jannes and Jambres worked miracles before Pharaoh; "but because they were not from God, what they did was destroyed." Whereas "Jesus raised up Lazarus, and he is alive". { 1Ti 5}

One of the ablest of English commentators on these Epistles remarks upon this passage, "It is probable that the Apostle derived these names from a current and (being quoted by him) true tradition of the Jewish Church." And in a similar spirit a writer in the "Dictionary of the Bible" thinks that it would be "inconsistent with the character of an inspired record for a baseless or incorrect current tradition to be cited."

Let us look at the phenomena of the case and see whether the number and the names appear to be trustworthy or otherwise, and then consider the question of inspiration. To drag in the latter question in order to determine the former, is to begin at the wrong end.

That there should be a pair of brothers to oppose a pair of brothers, has been pointed out already as a suspicious circumstance. The jingling pairing of the names is also more like fiction than fact. Thirdly, the names appear to be in formation, not Egyptian, but Hebrew; which would naturally be the case if Jews invented them, but would be extraordinary if they were genuine names of Egyptians. Lastly, Jannes might come from a Hebrew root which means "to seduce," and Jambres from one which means "to rebel." If Jews were to invent names for the Egyptian magicians, what names would they be more likely to fasten on them than such as would suggest seductive error and rebellious opposition? And is it probable that a really trustworthy tradition, on such an unimportant fact as the names of the enchanters who opposed Moses, would have survived through so many centuries? Sober and unbiased critics will for the most part admit that the probabilities are very decidedly against the supposition that these names are true names, preserved from oblivion by some written or unwritten tradition outside Scripture.

But is it consistent with the character of an inspired writer to quote an incorrect tradition? Only those who hold somewhat narrow and rigid theories of inspiration will hesitate to answer this question in the affirmative. No one believes that inspired persons are in possession of all knowledge on all subjects. And if these names were commonly accepted as authentic by the Jews of St. Paul’s day, would his inspiration necessarily keep him from sharing that belief? Even if he were well aware that the tradition respecting the names was untrustworthy, there would be nothing surprising in his speaking of the magicians under their commonly accepted names, when addressing one to whom the tradition would be well known. And if (as is more probable) he believed the names to be genuine, there is still less to surprise us in his making use of them to add vivacity to the comparison.

Nothing in God’s dealings with mankind warrants us in believing that He would grant a special revelation to an Apostle, in order to preserve him from so harmless a proceeding as illustrating an argument by citing the incorrect details which tradition had added to historical facts. And it is worth noting that nothing is based upon the names; they occur in what is mere illustration. And even in the illustration it is not the names that have point, but the persons, who are supposed to have borne them; and the persons are real, although the names are probably fictitious. Still less are we warranted in believing, as Chrysostom suggests, that St. Paul by inspiration had supernatural knowledge of the names. As we have seen, the names were known even to Gentiles who cannot well have derived their knowledge from him; and why should he have received a revelation about a trifle which in no way helps his argument? Such views of inspiration, although the product of a reverential spirit, degrade rather than exalt our conceptions of it. The main point of the comparison between the two cases appears to be opposition to the truth. But there is perhaps more in it than that. The magicians withstood Moses by professing to do the same wonders that he did; and the heretics withstood Timothy by professing to preach the same gospel as he did. This was frequently the line taken by heretical teachers; to disclaim all intention of teaching anything new, and to profess substantial, if not complete, agreement with those whom they opposed. They affirmed that their teaching was only the old truth looked at from another point of view. They used the same phraseology as Apostles had used: they merely gave it a more comprehensive (or, as would now be said, a more catholic) meaning. In this way the unwary were more easily seduced, and the suspicions of the simple were less easily aroused. But such persons betray themselves before long. Their mind is found to be tainted; and when they are put to the proof respecting the faith, they cannot stand the test ( αδοκιμοι ).

There is nothing improbable in the supposition that St. Paul mentions the magicians who withstood Moses as typical opponents of the truth, because the false teachers at Ephesus used magic arts; and the word which he uses for impostors ( γοητες ) in ver. 13 fits in very well with such a supposition, although it by no means makes it certain. Eπηεσυσ ωασ φαμουσ φορ ιτσ χηαρμσ ανδ ινχαντατιονσ ( εφεσια γραμματα ) and around the statue of its goddess Artemis were unintelligible inscriptions, to which a strange efficacy was ascribed. The first body of Christians in Ephesus had been tainted by senseless wickedness of this kind. After accepting Christianity they had secretly retained their magic. The sons of the Jew Sceva had tried to use the sacred name of Jesus as a magical form of exorcism; and this brought about the crisis in which numbers of costly books of incantations were publicly burned. { Ac 19:13-20} The evil would be pretty sure to break out again, especially among new converts; just as it does among Negro converts at the present day. Moreover, we know that in some cases there was a very close connection between some forms of heresy and magic: so that the suggestion that St. Paul has pretensions to miraculous power in his mind, when he compares the false teachers to the Egyptian magicians, is by no means improbable.

The connection between heresy and superstition is a very real and a very close one. The rejection or surrender of religious truth is frequently accompanied by the acceptance of irrational beliefs. People deny miracles and believe in spiritualism; they cavil at the efficacy of sacraments and accept as credible the amazing properties of an "astral body." There is such a thing as the nemesis of unbelief. The arrogance which rejects as repugnant to reason and morality truths which have throughout long centuries satisfied the highest intellects and the noblest hearts, is sometimes punished by being seduced into delusions which satisfy nothing higher than a groveling curiosity. 

08 Chapter 8 
 THE PERILS OF RATIONALISM AND THE RESPONSIBILITIES OF A LIFELONG CONTACT WITH TRUTH—THE PROPERTIES OF INSPIRED WRITINGS.—  2Ti 3:14-17

FOR the second time in this paragraph the Apostle puts his faithful disciple in marked contrast to the heretical teachers. A few lines before, after comparing the latter to the Egyptian magicians, he continues, "But thou ( συ ) didst follow my teaching." And in the passage before us, after saying that "evil men and impostors shall wax worse and worse," he continues, "But abide thou ( συ δενε ) in the things which thou hast learned." Here there is a double contrast; first between Timothy and the impostors, and secondly between his abiding in the truth and their going away from it, and so from bad to worse, first as deceivers and then as being deceived. They begin by being seducers and end in being dupes, and the dupes (very often) of their own deceptions; for deceit commonly leads to self-deceit. Such a result may well act as a warning to Timothy and those committed to his charge of the peril of trifling with the fundamentals of religious truth.

The articles of the Christian faith are not like the commodities in a bazaar from which one can pick and choose at pleasure, and of which one can take three or four without in any way affecting one’s relation to the remainder, or reject three or four, without in any way affecting the security of one’s hold upon those which one decides to take. With regard to the truths of religion, our right to pick and choose has very strict limits. When the system as a whole has presented its credentials to the reason and the conscience, and these have decided that the bearer of such credentials must be the representative of a Divine Being, then the attempt to pick and choose among the details of the system becomes perilous work. To reject this or that item, as being mere fringe and setting rather than a constituent element, or as being at any rate unessential, may be to endanger the whole structure. We may be leaving an impregnable position for an exposed and untenable one, or be exchanging a secure platform for an inclined plane, on which we shall find no lasting resting place until the bottom is reached. And this was what the men, against whom Timothy is warned, had done.

They had left the sure position, and were sometimes sliding, sometimes running, further and further away from the truth.

In other words, there is a right and a wrong use of reason in matters of faith. The wrong use is sometimes spoken of as "Rationalism," and (adopting that term as convenient) the following clear statement, borrowed from another writer, will show in a striking way where it was that St. Paul wished Timothy to part company with the principles of his opponents. "As regards Revealed Truth," wrote J. H. Newman in 1835, "it is not Rationalism to set about to ascertain, by the exercise of reason, what things are attainable by reason, and what are not; nor, in the absence of an express Revelation, to inquire into the truths of Religion, as they come to us by nature; nor to determine what proofs are necessary for the acceptance of a Revelation, if it be given; nor to reject a Revelation on the plea of insufficient proof; nor, after recognizing it as Divine, to investigate the meaning of its declarations, and to interpret its language; nor to use its doctrines, as far as they can be fairly used, in inquiring into its divinity; nor to compare and connect them with our previous knowledge, with a view of making them parts of a whole; nor to bring them into dependence on each other, to trace their mutual relations, and to pursue them to their legitimate issues. This is not Rationalism. But it is Rationalism to accept the Revelation, and then to explain it away; to speak of it as the Word of God, and to treat it as the word of man; to refuse to let it speak for itself; to claim to be told the why and the how of God’s dealings with us, as therein described; and to assign to Him a motive and a scope of our own; to stumble at the partial knowledge which He may give us of them; to put aside what is obscure, as if it had not been said at all; to accept one half of what has been told us, and not the other half; to assume that the contents of Revelation are also its proof; to frame some gratuitous hypothesis about them, and then to garble, gloss, and color them, to trim, clip, pare away and twist them, to order to bring them into conformity with the idea to which we have subjected them."

Timothy is to abide in those things which he has "learned and been assured of." He has experienced the result which St. Luke wished to produce in Theophilus when he wrote his Gospel: he has attained to "full knowledge of the certainty concerning the things wherein he had been instructed." { Lu 1:4} And he is not to allow the wild teaching of his opponents, thoroughly discredited as it is and will be by equally wild conduct, to shake his security. Not everything that is disputed is disputable, nor everything that is doubted doubtful. And if the fruits of the two kinds of teaching do not fully convince him of the necessity of abiding by the old truths rather than by the suggestions of these innovators, let him remember those from whom be first learnt the truths of the Gospel, -his grandmother Lois, his mother Eunice, and the Apostle himself. When it comes to a question of the authority of the teachers, which group will he choose? Those who established him in the faith, or those who are trying to seduce men away from it?

There is a little doubt about the word "of whom thou hast learned them." The "whom" is probably plural ( παρανων ) but a reading which makes it singular ( παρανος ) is strongly supported. The plural must include all Timothy’s chief instructors in the faith, especially the earliest, as is clear from the nature of the case and from what follows. If the singular is adopted, we must refer it to St. Paul, in accordance with "the things which thou hast heard from me the same commit thou to faithful men" (2:2). It is possible that the words just quoted have influenced the reading in the passage under consideration, and have caused the substitution of the singular for the plural.

But there is a further consideration. There are not only the character of the doctrine on each side, and the fruits of the doctrine on each side, and the teachers of whom Timothy has had personal experience, and about whose knowledge and trustworthiness he can judge; there is also the fact that from his tenderest infancy he has had the blessing of being in contact with the truth, first as it is revealed in the Old Testament, and then as it is still further revealed in the Gospel. The responsibilities of those who from their earliest days have been allowed to grow in the knowledge of God and of His government of the world, are far greater than the responsibilities of those who have had no opportunity of acquiring this knowledge until late in life.

Old habits of thought and conduct are not extinguished by baptism; and the false opinion and vicious behavior of many of those who are vexing, or will hereafter vex, the  Church in Ephesus,  may  be traced to influences  which had become dominant in them long before they came into contact with God’s revealed law. No such allowance can be made for Timothy. He has had the inestimable privilege of knowing the sacred writings from his earliest childhood. It will be his own fault if they do not "make him wise unto salvation through faith which is in Christ Jesus."

The expression "sacred writings" ( ιεραμματα ) occurs nowhere else ιν τηε Nεω Tεσταμεντ. Tηε υσυαλ εξπρεσσιον ισ "τηε σχριπτυρεσ" ( αι γραφαι ) ανδ ονχε { Rο 1:2} ωε ηαςε "ηολθ σχριπτυρεσ" ( γραφαι αγιαι ). Here both substantive and adjective are  unusual.  The adjective occurs in only one other passage in the New Testament, a passage which throws light upon this one. "Know ye not that they who perform the sacred rites, from the sacred place get their food?" ("Speaker’s Commentary," on  1Co 9:13) And just as in that passage "the sacred rites" are the Jewish sacrifices, and "the sacred place" the Jewish temple, so here "the sacred writings" are the Jewish Scriptures. It is utterly improbable that any Christian writings are included. How could Timothy have known any of these from infancy? Even at the time when St. Paul wrote this farewell letter, there was little Christian literature, excepting his own Epistles: and he was not likely to speak of them as "sacred writings," or to include them under one expression with the Old Testament Scriptures. The suggestion that Christian writings are included, or are mainly intended, seems to be made with the intention of insinuating that this letter cannot have been written by the Apostle, but by some one of a later age. But would even a writer of the second century have made such a blunder as to represent Timothy as knowing Christian literature from his childhood?

With the use of the substantive "writings"; ( γραμματα ) in this passage, should be compared the use of the same word in Christ’s discourse at Jerusalem after the miracle at the pool of Bethesda, where he shows the Jews how hopeless their unbelief is, and how vain their appeal to Moses, who is really their accuser. "But if ye believe not  his  writings ( γραμματα )  how  shall ye believe  My  words?" The Jews had had two opportunities of knowing and accepting the truth; the writings of Moses, and the words of Jesus. So also Timothy had had two sets of instructors; the holy women who had brought him up, whose work had been completed by the Apostle, and the sacred writings. If the authority of the former should seem to be open to question, there could be no doubt of the sufficiency of the latter. They "are able to make him wise unto salvation through faith which is in Christ Jesus."

It must be observed that the Apostle uses the present tense and not the past ( δυναμενα ) in expressing the power of the sacred writings in communicating a saving wisdom to him who uses them aright. This power was not exhausted when the young Timothy was brought to the ampler truths of the Gospel. However far advanced he may be in sacred knowledge, he will still find that they are able to make him increase in the wisdom which enlightens and saves souls.

But Scripture confers this life-giving wisdom in no mechanical manner. It is not a charm, which has a magical effect upon every one who reads it. The most diligent study of the sacred writings will do nothing for the salvation of a man who does not prosecute his researches in something more than the mere spirit of curious enquiry. Therefore St. Paul adds, "through faith which is in Christ Jesus": It is—when this is added to the soul of the enquirer that the sacred writings of the Old Covenant have their illuminating power; without it, so far from leading to the salvation won for us by Christ, they may keep those who study them away from the truth, as in the case of the Jews to this day. The pillar of fire becomes a pillar of cloud, and what should have been for wealth becomes an occasion of falling.

"Every scripture inspired of God is also profitable for teaching, for reproof, for correction, for instruction which is in righteousness." This is the Revisers’ rendering. Besides one or two smaller changes, they have made two important alterations of the A.V

(1) They have substituted "every scripture" for "all scripture," without allowing the old rendering even a place in the margin.

(2) They have inserted the "is" (which must be supplied somewhere in the sentence) after instead of before "inspired by God"; thus making "inspired by God" an epithet of Scripture and not something stated respecting it. "Every scripture inspired by God is also profitable," instead of "is inspired of God and profitable": but they allow the latter rendering a place in the margin.

This treatment of the passage appears to be very satisfactory, so far as the second of these two points is concerned. Certainty is not attainable in either. Yet, as regards the second, the probabilities are greatly in favor of the Apostle’s meaning that "inspired scripture is also profitable," rather than "scripture is inspired and profitable." But with regard to the first point, it may be doubted whether the balance is so decidedly against the translation "all scripture" as to warrant its exclusion. No doubt the absence of the article in the Greek ( πασα γραφη . and not  πασα η γραφη ) is against the old rendering; but it is by no means conclusive, as other instances both in the New Testament and in classical Greek prove. Nevertheless, there is the further fact that in the New Testament "the scripture" generally means a particular passage of Scripture. { Lu 4:21 Joh 19:24,28,36,37 Ac 8:32,35} When Scripture as a whole is meant, the word is commonly used in the plural, "the scriptures". { Mt 21:42 Mr 12:24 Joh 5:39} In the passage before us the meaning is not seriously affected by the change. It matters little whether we say "the whole of scripture," or "every passage of scripture." "Every scripture inspired by God is also profitable for teaching, for reproof, for correction, for discipline ( παιδεια ) which is in righteousness":  i.e. , is of use both for doctrinal and for practical purposes, for informing both faith and conduct. It is because it is "inspired by God," because God’s Spirit breathes through the whole of it, making every passage of it to be a portion of a living whole, that Scripture possesses this unique utility. And if the Apostle can say this of the Old Testament, much more may we affirm it of the New Testament. From the two together, everything that a Christian ought to believe, everything that a Christian ought to do, may be learned. But while this declaration of the Apostle assures us that there is no passage in Holy Writ, which, when properly handled, does not yield Divine instruction for the guidance of our minds, and hearts, and wills, yet it gives no encouragement to hard-and-fast theories as to the manner in which the Spirit of God operated upon the authors of the sacred writings. Inspiration is no mechanical process. It is altogether misleading to speak of it as Divine dictation, which would reduce inspired writers to mere machines. There are certain things which it clearly does not do.

 1.  While it governs the substance of what is written, it does not govern the language word by word. We have no reasons for believing in verbal inspiration, and have many reasons for not believing in it. For no one believes that copyists and printers are miraculously preserved from making verbal mistakes. Is it, then, reasonable to suppose that God would work a miracle to produce what He takes no care to preserve. Of the countless various readings, which are the words which are inspired?

 1.  Inspiration does not preserve the inspired writers from every kind of mistake. That it guards them from error in respect to matters of faith and morality, we may well believe; but whether it does more than this remains to be proved. On the other hand it can be proved that it does not preserve them from mistakes in grammar; for there is plenty of unquestionably bad grammar in the Bible. Look for instance at the Greek of  Mr 6:8,9 Ac 15:22 19:34 Eph 4:2 Col 3:16 Re 7:9; etc., etc. And it may be doubted whether inspiration preserves the inspired writer from all possibility of error as regards matters of fact, as to whether there were two men healed or only one; as to whether the healing took place as Christ entered the city or as he left it; as to whether the prophecy quoted comes from Jeremiah or Zechariah, and

 2.  the like. Can there be any reasonable doubt that St. Matthew has made a slip in writing "Zechariah the son of Barachiah" instead of "Zechariah the son of Jehoiada?" And is there any honest method of bringing St. Stephen’s speech into complete harmony with statements in the Old Testament respecting all the facts mentioned? Must we not suppose that there is error on one side or the other? If, as is quite certain, inspiration does not make a man a grammatical scholar, or give him a perfect literary style, ought we to conclude that it will make him a faultless historian or chronologer? A Divine Revelation through a series of inspired writers has been granted in order to save our souls. We have no right to assume that it has been granted in order to save us trouble. Those saving truths about God and our relations to Him, which we could never have discovered without a revelation, we may expect to find set forth without taint of error in the sacred writings. But facts of geology, or history, or physiology, which our own intelligence and industry can discover, we ought not to expect to find accurately set forth for us in the Bible: and we ought to require very full evidence before deciding that in such matters inspired writers may be regarded as infallible. St. Luke tells us in the Preface to his Gospel that he took great pains to obtain the best information. Need he have done so, if inspiration protected him from all possibility of mistake?

Inspiration does not override and overwhelm the inspired writer’s personal characteristics. There appears to be no such thing as an inspired style. The style of St. John is as different from that of St. Paul as the style of Bishop Butler is from that of Jeremy Taylor. Each inspired writer uses the language, and the illustrations, and the arguments that are natural and familiar to him. If he has an argumentative mind, he argues his points; if he has not, he states them without argument. If he has literary skill, he exhibits it; if he has none, inspiration does not give it to him. "No inspiration theory can stand for a moment which does not leave room for the personal agency and individual peculiarities of the sacred authors and the exercise of their natural faculties in writing" (Schaff, "Apostolic Christianity," p. 608).

What inspiration has not done in these various particulars is manifest to every one who studies the sacred writings. What it has done is scarcely less manifest, and is certainly much more generally recognized. It has produced writings which are absolutely without a parallel in the literature of the world. Even as regards literary merits they have few rivals. But it is not in their literary beauty that their unique character consists. It lies rather in their lofty spirituality; their inexhaustible capacities for instruction and consolation; their boundless adaptability to all ages and circumstances; above all, in their ceaseless power of satisfying the noblest cravings and aspirations of the human heart. Other writings are profitable for knowledge, for advancement, for amusement, for delight, for wealth. But these "make wise unto salvation." They produce that discipline which has its sphere in righteousness. They have power to instruct the ignorant, to convict the guilty, to reclaim the fallen, to school all in holiness; that all may be complete as men of God, "furnished completely unto every good work." 

09 Chapter 9 
THE PARADOXICAL EXULTATION OF THE APOSTLE—HIS APPARENT FAILURE AND THE APPARENT FAILURE OF THE CHURCH—THE GREAT TEST OF SINCERITY.—  2Ti 4:5-8

ST. CHRYSOSTOM tells us that this passage was for a long time a source of perplexity to him. "Often," he says, "when I have taken the Apostle into my hands and have considered this passage, I have been at a loss to understand why Paul here speaks so loftily: I have fought the good fight. But now by the grace of God I seem to have found it out. For what purpose then does he speak thus? He writes to console the despondency of his disciple; and he therefore bids him be of good cheer, since he was going to his crown, having finished all his work and obtained a glorious end. Thou oughtest to rejoice, he says; not to grieve. And why? Because I have fought the good fight. Just as a son, who was sitting bewailing his orphan state, might be consoled by his father saying to him. Weep not, my son. We have lived a good life; we have reached old age; and now we are leaving thee. Our life has been free from reproach; we are departing with glory; and thou mayest be held in honor for what we have done And this he says not boastfully; -God forbid; -but in order to raise up his dejected son, and to encourage him by his praises to bear firmly what had come to pass, to entertain good hopes, and not to think it a matter grievous to be borne."

Chrysostom’s explanation is no doubt part of the reason why the Apostle here speaks in so exalted a key. This unusual strain is partly the result of a wish to cheer his beloved disciple and assure him that there is no need to grieve for the death which now cannot be very far off. When it comes, it will be a glorious death and a happy one. A glorious death, for it will crown with the crown of victory struggles in a weary contest which is now ending triumphantly, And a happy death; for Paul has for years had the longing "to depart and be with Christ, which is far better." The crown is one which will not wither; for it is not made of olive, bay, or laurel. And it is not one of which the glory is doubtful, or dependent upon the fickle opinions of a prejudiced crowd; for it is not awarded by a human umpire, nor amid the applauses of human spectators. The Giver is Christ, and the theatre is filled with angels. In the contests of this world men labor many days and suffer hardships; and for one hour they receive the crown. And forthwith all the pleasure of it passes away. In the good fight which St. Paul fought a crown of righteousness is won, which continues forever in brightness and glory.

But besides wishing to console Timothy for the bereavement which was impending, St. Paul also wished to encourage him, to stimulate him to greater exertion and to a larger measure of courage. "Be thou sober in all things, suffer hardship, do the work of an Evangelist, fulfill thy ministry. For I am already being poured out as a drink-offering, and the time of my departure is at hand." That is: You must be more vigorous, more enduring, more devoted; for I am going away, and must leave you to carry on to perfection that which I have begun. My fighting is over; therefore do you fight more bravely. My course is finished; therefore do you run more perseveringly. The faith entrusted to me has been preserved thus far inviolate: see to it that what has been entrusted to you be kept safe. The crown which righteousness wins is waiting now for me: so strive that such a crown may await you also. For this is a contest in which all may have crowns, if only they will live so as to feel a longing for the appearing of the righteous Judge who gives them.

But there is more in this passage than the desire to comfort Timothy for the approaching loss of his friend and instructor, and the desire to spur him on to greater usefulness, not merely in spite of, but because of, that loss. There is also the ecstatic joy of the great Apostle, as with the eye of faith he looks back over the work which he has been enabled to perform, and balances the cost of it against the great reward.

As has been already pointed out in an earlier passage, there is nothing in this touching letter which is more convincingly like St. Paul than the way in which conflicting emotions succeed one another and come to the surface in perfectly natural expression. Sometimes it is anxiety that is uppermost; sometimes it is confidence. Here he is overflowing with affection; there he is stern and indignant. One while he is deeply depressed; and then again becomes triumphant and exulting. Like the second Epistle to the Corinthians this last letter to the beloved disciple is full of intense personal feelings, of a different and apparently discordant character. The passage before us is charged with such emotions, beginning with solemn warning and ending in lofty exultation. But it is the warning, not of fear, but of affection; and it is the exultation, not of sight, but of faith.

Looked at with human eyes the Apostle’s life at that moment was a failure, -a tragic and dismal failure. In his own simple, but most pregnant language, he had been "the slave of Jesus Christ." No Roman slave, driven by whip and goad, could have been made to work as Paul had worked. He had taxed his fragile body and sensitive spirit to the utmost, and had encountered lifelong opposition, derision, and persecution, at the hands of those who ought to have been his friends, and had been his friends until he entered the service of Jesus Christ. He had preached and argued, had entreated and rebuked, and in doing so had rung the changes on all the chief forms of human suffering. And what had been the outcome of it all? The few Churches which he had founded were but as handfuls in the cities in which he had established them; and there were countless cities in which he had established nothing. Even the few Churches which he had succeeded in founding had in most cases soon fallen away from their first faith and enthusiasm. The Thessalonians had become tainted with idleness and disorder, the Corinthians with contentiousness and sensuality, the Galatians, Colossians, and Ephesians with various forms of heresy; while the Roman Church, in the midst of which he was suffering an imprisonment which would almost certainly end in death, was treating him with coldness and neglect. At his first defense no one took his part, but all forsook him; and in his extremity he was almost deserted. As the results of a life of intense energy and self-devotion, all these things had the appearance of total failure.

And certainly if the work of his life seemed to have been a failure with regard to others, it did not bear any resemblance to success as regards himself. From the world’s point of view he had given up much, and gained little, beyond trouble and disgrace. He had given up a distinguished position in the Jewish Church, in order to become the best hated man among that people of passionate hatreds. While his efforts on behalf of the Gentiles had ended for a third time in confinement in a Gentile prison, from which, as he saw clearly, nothing but death was likely to release him.

And yet, in spite of all this, St. Paul is exultingly triumphant. Not at all because he does not perceive, or cannot feel, the difficulties and sorrows of his position. Still less because he wishes to dissemble either to himself or others the sufferings which he has to endure. He is no Stoic, and makes no profession of being above human infirmities and human emotions. He is keenly sensitive to all that affects his own aspirations and affections and the well-being of those whom he loves. He is well aware of the dangers both of body and soul, which beset those who are far dearer to him than life. And he gives strong expression to his trouble and anxiety. But he measures the troubles of time by the glories of eternity. With the eye of faith he looks across all this apparent failure and neglect to the crown of righteousness which the righteous Judge has in store for him, and for thousands upon thousands of others also, even for all those who have learned to look forward with longing to the time when their Lord shall appear again.

In all this we see in miniature the history of Christendom since the Apostle’s death. His career was a foreshadowing of the career of the Christian Church. In both cases there appears to be only a handful of real disciples with a company of shallow and fickle followers, to set against the stolid, unmoved mass of the unconverted world. In both cases, even among the disciples themselves, there are the cowardice of many and the desertions of some. In both cases those who remain true to the faith dispute among themselves which of them shall be accounted the greatest. St. Paul was among the first to labor that Christ’s ideal of one holy Catholic Church might be realized. Eighteen centuries have passed away, and the life of the Church, like that of St. Paul, looks like a failure. With more than half the human race still not even nominally Christian; with long series of crimes committed not only in defiance, but in the name, of religion; with each decade of years producing its unwholesome crop of heresies and schisms; -what has become of the Church’s profession of being catholic, holy, and united?

The failure, as m St. Paul’s case, is more apparent than real. And it must be noted at the outset that our means of gauging success in spiritual things are altogether uncertain and inadequate. Anything at all like scientific accuracy is quite out of our reach, because the data for a trustworthy conclusion cannot be obtained. But the case is far stronger than this. It is impossible to determine even roughly where the benefits conferred by the Gospel end; what the average holiness among professing Christians really is; and to what extent Christendom, in spite of its manifold divisions, is really one. It is more than possible that the savage in central Africa is spiritually the better for the Incarnation of which he knows nothing, and which his whole life seems to contradict; for at least he is one of those for whom Christ was born and died. It is probable that among quite ordinary Christians there are many whom the world knows as sinners, but whom God knows as saints. And it is certain that a belief in a Triune God and in a common Redeemer unites millions far more closely than their differences about ministers and sacraments keep them apart. The Church’s robe is tattered and travel stained; but she is still the Bride of Christ, and her children, however much they may quarrel among themselves, are still one in Him.

And where the failure of St. Paul and of those who have followed him can be shown to be unquestionably real, it can generally be shown to be thoroughly intelligible. Although Divine in its origin, the Gospel has from. the first used human instruments with all the weaknesses, physical, intellectual, and moral, -which characterize humanity. When we remember what this implies, and also remember the forces against which Christianity has had to contend, the marvel rather is that the Gospel has had so large a measure of success, than that its success is not yet complete. It has had to fight against the passions and prejudices of individuals and nations, debased by long centuries of immorality and ignorance, and strengthened in their opposition to the truth by all the powers of darkness. It has had to fight, moreover, with other religions, many of which are attractive by their concessions to human frailty, and others by the comparative purity of their rites and doctrines. And against them all it has won, and continues to win, man’s approbation and affection, by its power of satisfying his highest aspirations and his deepest needs. No other religion or philosophy has had success so various or so far reaching. The Jew and the Mahometan, after centuries of intercourse, remain almost without influence upon European minds; while to Western civilization the creed of the Buddhist remains not only without influence, but without meaning. But the nation has not yet been found to which Christianity has been proved to be unintelligible or unsuitable. To whatever quarter of the globe we look, or to whatever period of history during the Christian era, the answer is still the same. Multitudes of men, throughout eighteen centuries, under the utmost variety of conditions, whether of personal equipment or of external circumstance, have made trial of Christianity, and have found it satisfying. They have testified as the result of their countless experiences that it can stand the wear and tear of life; that it can not only fortify, but console; and that it can rob even death of its sting and the grave of its victory by a sure and certain hope of the crown of righteousness, which the righteous Judge prepares for all those who love, and have long loved, His appearing.

"Who have loved and do love His appearing." That is the full force of the Greek perfect ( τοις ηγαπηκοσιν ) which expresses the present and permanent result of past action; and therein lies the test whereby to try the temper of our Christianity. St. Paul, who had long yearned to depart and be with Christ, could not easily have given a more simple or sure method of finding out who those are who have a right to believe that the Lord has a crown of righteousness in store for them. Are we among the number?

In order to answer this question we must ask ourselves another. Are our lives such that we are longing for Christ’s return? Or are we dreading it, because we know that we are not fit to meet Him, and are making no attempt to become so. Supposing that physicians were to tell us that we are smitten with a deadly disease, which must end fatally, and that very soon, — what would be our feeling? When the first shock was over, and we were able to take a calm view of the whole case, could we welcome the news as the unexpected fulfillment of a long cherished wish that Christ would deliver us out of the miseries of this sinful world and take us to Himself? The Bible sets before us the crown of righteousness which fadeth not away, and the worm which never dieth. Leaning upon God’s unfailing love let us learn to long for the coming of the one; and then we shall have no need to dread, or even to ask the meaning of, the other. 

10 Chapter 10 
THE PERSONAL DETAILS A GUARANTEE OF GENUINENESS.—  2Ti 4:9-15,19-21

IT would scarcely be exceeding the limits of legitimate hyperbole to say that these two passages prove the authenticity and genuineness of the Pastoral Epistles; that they are sufficient to show that these letters are an authentic account of the matters of which they treat, and that they are genuine letters of the Apostle Paul.

In the first of these expositions it was pointed out how improbable it is that a portion of one of these letters should be genuine, and not the remainder of it; or that one of the three should be genuine, and not the other two; and  a fortiori,  that two of the three should be genuine and not the remaining one.

The passages before us are among those of which it has been truly said that they "cling so closely to Paul that it is only by tearing the letter to pieces that any part can be dissociated from that Apostle." The internal evidence is here too strong even for those critics who deny the Pauline authorship of the Pastoral Epistles as a whole. Thus Renan and Weisse are disposed to admit that we have here embedded in the work of a later writer portions of a genuine letter of the Apostle; while Ewald, Hausrath, and Pfleiderer accept not only these verses, but the earlier passage about Phygelus, Hermogenes, and Onesiphorus as genuine also. Similar views are advocated by Hitzig, Krenkel, and Immer, of whom the two first admit that the Epistle to Titus also contains genuine fragments. And quite recently (1882) we have Lemme contending that only the central portion of 2 Timothy { 2Ti 2:11-4:5} is an interpolation.

These concessions amount to a concession of the whole case. It is impossible to stop there. Either much more must be conceded or much less. For

(1) we cannot without very strong evidence indeed accept so improbable a supposition as that a Christian long after the Apostle’s death was in possession of letters written by him, of which no one else knew anything, that he worked bits of these into writings of his own, which he wished to pass off as Apostolic, and that he then destroyed the genuine letters, or disposed of them in such a way that no one knew that they had ever existed. Such a story is not absolutely impossible, but it is so unlikely to be true that to accept it without clear evidence would be most uncritical. And there is not only no clear evidence; there is no evidence at all. The hypothesis is pure imagination.

(2) The portions of this letter which are allowed by adverse critics to be genuine are precisely those in which a forger would be pretty sure to be caught tripping. They are full of personal details, some of which admit of being tested, and all of which can be criticized, as to whether they are natural and consistent or not. Would a forger be likely to risk detection by venturing on such dangerous ground? He would put into the letter those doctrines for which he wished to appear to have St. Paul’s authority; and, if he added anything else, he would take care not to go beyond vague generalities, too indefinite to be caught in the meshes of criticism. But the writer of this letter has done the reverse of all this. He has given an abundance of personal detail, such as can be found in only one other place in the New Testament, and that in the concluding portion of the Epistle to the Romans, one of, the indisputable writings of St. Paul.

And he has not been caught tripping. Hostile writers have subjected these details to the most searching criticism; and the result, as we have seen, is that many of them are constrained to admit that these portions of the letter are genuine productions of the Apostle. That is, those portions of the Epistle which can be subjected to a severe test, are allowed to be by St. Paul, because they stand the test; while those which do not admit of being thus tested are rejected, not because there is any proof of their being spurious, but because critics think that the style is not like the Apostle’s. Would they not be the first to deride others for such an opinion? Supposing that these details had contained absurdities or contradictions, which could not have been written by St. Paul, would they not have maintained, and reasonably maintained, that it was monstrous to surrender as spurious those sections of the letter which had been tested and found wanting, and to defend as genuine the other sections, which did not admit of being tested?

Let us look at the details a little more closely. Besides St. Paul and Timothy, twenty-three Christians of the Apostolic age are mentioned in this short letter. A considerable number of these are persons of whom we read in the Acts or in St. Paul’s other letters; but the majority are new names, and in most of these cases we know nothing about the bearers of the names beyond what is told us here. Would a forger have given us this mixture of known and unknown? If he ventured upon names at all, would he not either have given us imaginary persons, whose names and actions could not be checked by existing records, or else have kept closely to the records, so that the checking might tell in his favor? He has done neither

The new names do not look like those of imaginary persons, and the mention of known persons is by no means a mere reproduction of what is said of them elsewhere. "Demas forsook me, having loved this present world Take Mark and bring him with thee: for he is useful to me for ministering." A forger with the Acts and the Epistles to the Colossians and Philemon before him would have made Mark forsake Paul, and Demas be commended as useful to him; for in the Acts { Ac 15:38} Paul had to condemn Mark for slackness, and in the Epistles to the Colossians { Col 4:14} and to Philemon { Phm 1:24} Demas with Luke it waiting on the Apostle in his imprisonment And yet how natural that the Apostle’s condemnation should rouse Mark to greater earnestness, and that the Apostle should recognize that earnestness in this farewell letter? And how consistent with human frailty also that Demas should have courage enough to stand by St. Paul during his first Roman imprisonment and yet should quail before the greater risks of the second! That the Apostle’s complaint respecting him. means more than this is unlikely yet some have exaggerated it into a charge of heresy, or even utter apostasy. We are simply to understand that Demas preferred comfort and security away from Rome to the hardship and danger of a Roman prison; and therefore went to Thessalonica. Why he selected that town we are not told, but there being a Christian community there would be one reason.

"Titus to Dalmatia." Why should a forger send Titus to Dalmatia? The Pastoral Epistles whether a forgery or not, are all by one hand and seem. to have been written within a short time of one another. Would not a forger have sent Titus either to Crete, { Tit 1:5} or to Nicopolis? { Tit 3:12} But if Titus went to Nicopolis, and failed to find Paul there, owing to his having been meanwhile arrested, what more probable than that he should go on into Dalmaria? The forger, if he had thought of this would have called attention to it, to ensure that his ingenuity was not overlooked.

"But Tychicus I sent to Ephesus." The meaning of the "but" is not quite clear. Perhaps the most probable supposition is that it indicates the reason why the Apostle needs a useful person like Mark. "I had such a person in Tychicus; but he is gone on a mission for me to Ephesus." How natural all this is! And what could induce a forger to put it in? We are told in the Acts that Tychicus belonged to the Roman province of Asia, { Ac 20:4} and that he was with St. Paul at the close of his third missionary journey about nine years before the writing of this letter to Timothy. Three or four years later we find Tychicus once more with St. Paul during the first Roman imprisonment; and he is sent with Onesimus as the bearer of the, Epistle to the Colossians { Col 4:7} and to the Ephesians. { Eph 6:21} And we learn from the sentence before us, as well as from  Tit 3:12, that he still enjoys the confidence of the Apostle, for he is sent on missions for him to Crete and to Ephesus. All these separate notices of him hang together consistently representing him as "the beloved brother," and also as a "faithful minister and fellow-servant in the Lord," whom St. Paul was accustomed to entrust with special commissions. If the mission to Ephesus mentioned here is a mere copy of the other missions, would not a forger have taken some pains to ensure that the similarity between his fiction and previous facts should be observed?

"The cloke that I left at Troas with Carpus, bring when thou comest, and the books, especially the parchments." Here the arguments against the probability of forgery reach a climax; and this verse should be remembered side by side with "Be no longer a drinker of water, but use a little wine for thy stomach’s sake" in the First Epistle. { 1Ti 5:23} What writer of a fictitious letter would ever have dreamed of inserting either passage? To an unbiased mind they go a long way towards producing the impression that we are dealing with real letters and not with inventions. And this argument holds good equally well, whatever meaning we give to the word ( φελονη ) which is rendered "cloke." It probably means a cloak and is a Greek form of the Latin  penula.  It appears to have been a circular garment without sleeves, but with a hole in the middle for the head. Hence some persons have made the astounding suggestion that it was an eucharistic vestment analogous to a chasuble, and have supposed that the Apostle is here asking, not for warm clothing "before winter," but for a sacerdotal dress for ritualistic purposes. But since Chrysostom’s day there has been a more credible suggestion that the word means a bag or case for books. If so, would the Apostle have mentioned both the book-bag and the books, and would he have put the bag before the books? He might naturally have written, "Bring the book-bag,"—of course with the books in it; or, "Bring the books and the bag also." But it seems a strange way of putting the request to say, "The book-bag that I left at Troas with Carpus, bring when thou comest; the books also, especially the parchments," as if the bag were the chief thing that he thought about.

It seems better to abide by the old rendering "cloke"; and, if this is correct, then it fits in well with "Do thy diligence to come before winter." Yet the writer in no way draws our attention to the connection between the need of the thick cloak and the approach of winter: and the writer of a real letter would have no need to do so. But would a forger have left the connection to chance?

Whether Alexander the coppersmith is the person of that name who was put forward by the Jews in the riot raised by Demetrius, { Ac 19:33} is not more than a possibility. The name Alexander was exceedingly common; and we are not told that the Jew in the riot at Ephesus was a smith, or that Alexander the smith was a Jew. In what way the coppersmith "showed much ill-treatment" to the Apostle we are not told. As St. Paul goes on immediately afterwards to speak of his "first defense," it seems reasonable to conjecture that Alexander had seriously injured the Apostle’s cause in some way. But this is pure conjecture; and the ill-treatment may refer to general persecution of St. Paul and opposition to his teaching. On the whole the latter hypothesis appears to be safer.

The reading, "The Lord will render to him" ( αποδωσει ) is shown by an overwhelming balance of evidence to be preferable to "The Lord reward him ( αποδωη ) according to his works." There is no malediction. Just as in ver. 8 the Apostle expresses his conviction that the Lord will render ( αποδωσει ) a crown of righteousness to all those who love His appearing, so here he expresses a conviction that He will render a just recompense to all those who oppose the work of His kingdom. What follows in the next verse, "may it not be laid to their account," seems to show that the Apostle is in no cursing mood. He writes in sorrow rather than in anger. It is necessary to put Timothy on his guard against a dangerous person; but he leaves the requital of the evil deeds to God.

"Salute Prisca and Aquila." A forger with the Apostle’s indisputable writings before him, would hardly have inserted this; for he would have concluded from  Ro 16:3,4, that these two well-known helpers of St. Paul were in Rome at this very time. Aquila was a Jew of Pontus who had migrated from Pontus to Rome, but had had to leave the capital again when Claudius expelled the Jews from the city. { Ac 18:2} He and his wife Prisca, or Priscilla, then settled in Corinth, where St. Paul took up his abode with them, because they were Jews and tent-makers, like himself. And in their workshop the foundations of the Corinthian Church were laid. Thenceforward they became his helpers in preaching the Gospel, and went with him to Ephesus, where they helped forward the conversion of the eloquent Alexandrian Jew Apollos. After much service to the Church they returned once more to Rome, and were there when St. Paul wrote the Epistle to the Romans. Either the persecution under Nero, or possibly missionary enterprise, induced them once more to leave Rome and return to Asia. The Apostle naturally puts such faithful friends, "who for his life laid down their necks," { Ro 16:3} in the very first place in sending his personal greetings; and they are equally naturally coupled with the household of Onesiphorus, who had done similar service in courageously visiting St. Paul in his imprisonment (ver. 16). The double mention of "the household of Onesiphorus" (not of Onesiphorus himself) has been commented upon in a former exposition.

Of the statements, "Erastus abode at Corinth: but Trophimus I left at Miletus sick," no more need be said than to point out how lifelike and natural they are in a real letter from one friend to another who knows the persons mentioned; how unlikely they are to have occurred to a writer who was inventing a letter in order to advocate his own doctrinal views. That Trophimus is the same person as the Ephesian, who with Tychicus accompanied St. Paul on his third missionary journey, { Ac 20:4 21:29} may be safely assumed. Whether Erastus is identical with the treasurer of Corinth, { Ro 16:23} or with the Erastus who was sent by Paul with Timothy to Macedonia, { Ac 19:22} must remain uncertain.

"Eubulus saluteth thee, and Pudens, and Linus, and Claudia." With this group of names our accumulation of arguments for the genuineness of this portion of the letter, and therefore of the whole letter, and therefore of all three Pastoral Epistles, comes to an end. The argument is a cumulative one, and this last item of the internal evidence is by no means the least important or least convincing. About Eubulus, Pudens, and Claudia we know nothing beyond what this passage implies, viz., that they were members of the Christian Church in Rome; for the very bare possibility that Pudens and Claudia may be the persons of that name who are mentioned by Martial, is not worth more than a passing reference. But Linus is a person about whom something is known. It is unlikely that in the Apostolic age there were two Christians of this name in the Roman Church; and therefore we may safely conclude that the Linus who here sends greeting is identical with the Linus, who, according to very early testimony preserved by Irenaeus ("Haer.," III 3:3), was first among the earliest bishops of the Church of Rome. Irenaeus himself expressly identifies the first Bishop of Rome with the Linus mentioned in the Epistles to Timothy, and that in a passage in which (thanks to Eusebius) we have the original Greek of Irenaeus as well as the Latin translation. From his time ( cir.  A.D. 180) to the present day, Linus, Anencletus or Anacletus or Cletus (all three forms of the name are used), and Clement have been commemorated as the three first Bishops of Rome. They must all of them have been contemporaries of the Apostle. Of these three far the most famous was Clement; and a writer at the end of the first century, or beginning of the second, inventing a letter for St. Paul, would be much more likely to put Clement into it than Linus. Again, such a writer would know that Linus, after the Apostle’s death, became the presiding presbyter of the Church of Rome, and would place him before Eubulus and Pudens. But here Linus is placed after the other two. The obvious inference is, that, at the time when this letter was written, Linus was not yet in any position of authority. Like the other persons here named, he was a leading member of the Church in Rome, otherwise he would hardly have been mentioned at all; but he has not yet been promoted to the chief place, otherwise he would at least have been mentioned first, and probably with some epithet or title. Once more one asks, what writer of fiction would have thought of these niceties? And what writer who thought of them, and elaborated them thus skillfully, would have abstained from all attempt to prevent their being overlooked and unappreciated?

The result of this investigation is greatly to increase our confidence in the genuineness of this letter and of all three Pastoral Epistles. We began by treating them as veritable writings of the great Apostle, and a closer acquaintance with them has justified this treatment. Doubts may be raised about everything; but reasonable doubts have their limits. To dispute the authenticity of the Epistles to the Corinthians, Romans, and Galatians is now considered to be a sure proof that the doubter cannot estimate evidence; and we may look forward to the time when the Second Epistle to Timothy will be ranked with those four great Epistles as indisputable. Meanwhile let no student of this letter doubt that in it he is reading the touching words in which the Apostle of the Gentiles gave his last charge to his beloved disciple, and through him to the Christian Church. 

11 Chapter 11 
 THE APOSTLE FORSAKEN BY MEN BUT STRENGTHENED BY THE LORD—THE MISSION TO THE GENTILES COMPLETED THE SURE HOPE AND THE FINAL HYMN OF PRAISE.—  2Ti 4:16-18

THERE is a general agreement at the present time that Eusebius is in error, when, in a well-known passage in his "Ecclesiastical History" (II 22:2-7), he refers this "first defense" and the "deliverance out of the lion’s mouth" to the first Roman imprisonment and the release which put an end to it, probably A.D. 63. The deliverance does not mean release from prison following upon acquittal, but temporary rescue from imminent danger. Eusebius makes a second mistake in this chapter which is the result of the first error; but an avoidance of the second would have preserved him from the first. He says that the Apostle shows in the Second Epistle to Timothy that only Luke was with him when he wrote, but at his former defense not even he. Now during the first Roman imprisonment St. Paul was not alone, and One of the persons who was with him was Timothy himself, as we see from the opening of the letter to the Philippians. It is, therefore, highly improbable that the Apostle would think it worth while to tell Timothy what took place at the trial which ended the first imprisonment, seeing that Timothy was then in Rome. And even if Timothy had left Rome before the trial came on, which is not very likely, he would long since have heard what took place, both from others and from the Apostle himself. It is obvious that in the present passage St. Paul is giving his disciple information respecting something which has recently taken place, of which Timothy is not likely to have heard.

The value of the witness of Eusebius is not, however, seriously diminished by this twofold mistake. It is clear that he was fully convinced that there were two Roman imprisonments; one early in Nero’s reign, when the Emperor was more disposed to be merciful, and one later; and that he was convinced of this on independent grounds, and not because he considered that the genuineness of the Pastoral Epistles would be untenable without the hypothesis of a second imprisonment.

Another confirmation of the view of Eusebius is found in the statement respecting Trophimus, that Paul had left him sick at Miletus It is impossible to place the Apostle at Miletus with Trophimus prior to the first imprisonment. Consequently some who deny the second imprisonment, and yet maintain the genuineness of this letter, resort to the desperate method of making the verb to be third person plural instead of first person singular ( απελειπον  or  απελιπον ) and translating "Trophimus they left at Miletus sick."

"At my first defense no man took my part, but all forsook me." He had no  patranus,  no  advocatus,  no  clientela.  Among all the Christians in Rome there was not one who would stand at his side in court either to speak on his behalf, or to advise him in the conduct of his case, or to support him by a demonstration of sympathy. The expression for "no one took my part" ( ουδεις μοι παρεγενετο ) literally means "no one came to my side," or "became present on my behalf." The verb is specially frequent in the writings of St. Luke. And the word which is rendered "forsook" ( εγκατελιπον ) is still more graphic. It signifies, "leaving a person in ‘a position," and especially in a bad position; leaving him in straits. It is almost the exact counterpart of our colloquial phrase "to leave in the lurch." St. Paul uses it elsewhere of those who with him are "pursued, but not forsaken". { 2Co 4:9} And both St. Mark and St. Luke, following the LXX, use it in translating Christ’s cry upon the cross: "Why hast thou forsaken Me?" Hence it signifies not merely desertion ( καταλειπειν ) but desertion at a time when help and support are needed.

What is the meaning of the "all?" "All forsook me." Does it include Luke, whom he has just mentioned as being the only person with him? And, if so, is it meant as an indirect reproach? Some would have it that we have here an indication of the spurious character of the letter. The forger is unable consistently to maintain the part which he has assumed. In writing, "all forsook me" he has already forgotten what he has just written about Luke: and he forgets both statements when a few lines further on he represents Eubulus, Pudens, Linus, Claudia, and others as sending greetings.

But, like so many of these, objections, this criticism turns out, when reasonably examined, to be an argument for the genuineness of the letter. These apparent inconsistencies are just the things which a forger could and would have avoided. Even a very blundering forger would have avoided three glaring contradictions in about thirty lines: and they are glaring contradictions, if they are interpreted as they must be interpreted for the purposes of this criticism. "Only Luke is with me." "Every one has forsaken me." "All the brethren salute thee." Any one of these statements, if forced to apply to the same set of circumstances, contradicts the other two. But then this meaning, is forced upon them, and is not their natural meaning: and these are just the apparent inconsistencies which the writer of a real letter takes no pains to avoid, because there is not the smallest danger of his being misunderstood.

"All forsook me" is exactly a parallel to "all that are in Asia turned away from me" (see pp. 463, 464). The "all" in both cases means "all who might have been expected to help." It refers to those who could have been of service, who in many cases had been asked to render service, by being witnesses in Paul’s favor and the like, and who abstained from doing anything for him. The Apostle’s "first defense" probably took place some weeks, or even months, before the writing of this letter. From our knowledge of the delays which often took place in Roman legal proceedings, there would be nothing surprising if a whole year had elapsed since the first opening of the case. It is quite possible, therefore, that at the time when it began St. Luke was not yet in Rome, and consequently had no opportunity of aiding his friend. And it is also possible that he was not in a position to render any assistance, however anxious he may have been to do so. There is no reason whatever for supposing that the Apostle includes him among those for whom he prays that God will forgive them their desertion of him, even as he himself forgives it.

Nor is there any contradiction between "Only Luke is with me," and the salutations sent by Eubulus and others. There were various members of the Church in Rome who occasionally visited St. Paul in his imprisonment, or at least kept up a certain amount of communication with him. But Luke was the only outsider who was with him, the only one who had come to him from a distance and been both able and willing to remain with him. Others both in Rome and from other Churches had paid visits to the prisoner; but they had been unable or unwilling to stay with him. Luke was the only person who had done that. Therefore the fact that various Roman Christians were ready to send greetings to Timothy is in no way inconsistent with the special commendation bestowed upon St. Luke for being his friend’s sole companion in prison.

For the cowardly or unkind abstention of the rest the Apostle has no stronger word of condemnation than "may it not be laid to their account." No one knew better than himself how weak-hearted many of these disciples were, and how great were the dangers of his own position and of all those who ventured to associate themselves with him. It was otherwise in his first imprisonment. Then Nero was not quite the monster that he had since become. At that time the burning of Rome had not yet taken place, nor had the cruel outcry against the Christians, of which the conflagration was made the occasion, as yet been raised. It was quite otherwise now. To be known as a Christian might be dangerous; and to avow oneself as the associate of so notorious a leader as Paul could not fail to be so. Therefore, "May it not be laid to their account" ( μη η ). This is the very spirit which the Apostle himself years before had declared to be a characteristic of Christian charity; "it taketh not account of evil" ( ου λογιζεται τον ): and of God Himself, Who in dealing with μανκινδ, "λαθσ νοτ το τηειρ αχχουντ τηειρ τρεσπασσεσ" ( μη μενος αυτοις ταματα αυτων ). { 1Co 13:5 2Co 5:19}

"But," in contrast to these timid friends, "the Lord stood by me and strengthened me." Christ did not desert His faithful servant in the hour of need, but gave him courage and strength to speak out bravely before the court all that it was right that he should say. The contrast which the Apostle here makes between the many who forsook him and the One who stood by him reminds us of a similar contrast made by the Lord Himself. "Behold, the hour cometh, yea is come, that ye shall be scattered, every man to his own, and shall leave Me alone: and yet I am not alone, because the Father is with Me". { Joh 16:32} In this respect also the saying remains true "A servant is not greater than his lord"; { Joh 15:20} and Apostles must expect no better treatment than their Master received. If they are deserted by their disciples and friends in the hour of danger, so also was He. But in each case those who are deserted are not alone, because, although human help fails, Divine support is always present.

"The Lord" in this passage, both here and a few lines further on, means Christ rattier than the Father. This is in accordance with St. Paul’s usage. "Lord" here has the article ( οκυριος ): and when that is the case it commonly means Jesus Christ. {comp.  2Ti 2:7,14,22 3:9 4:14,22 1Ti 1:2,12,14 6:3,14 1Co 4:5 6:13 7:10,12,34} etc., etc. In Titus the word does not occur. Where "Lord" has no article in the Greek ( κυριος ) St. Paul usually means God and not Christ. Some would assert that, excepting where he quotes from the Old Testament, { 1Co 10:26} this usage is invariable; but that is probably too sweeping an assertion. Nevertheless, there is no reason for doubting that in this passage "the Lord" means Jesus Christ. We may compare our own usage, according to which "our Lord" almost invariably means Christ, whereas "the Lord" more commonly means God the Father.

The word for "strengthen" ( ενδυναμουν ) means literally "to infuse power into" a person. It is one of which the Apostle is rather fond; and outside his writings it occurs in the New Testament only in the Acts and in Hebrews, once in each. { Ro 4:20 Eph 6:10 Php 4:13 1Ti 1:12 2Ti 2 1} It is worth while to compare the passage in which he speaks to Timothy of Christ having given him power to turn to Him and become His servant; and still more the passage in which, during his first Roman imprisonment, he tells the Philippians "I can do all things in Him that strengtheneth me." The same thing was true in the second imprisonment.

The special purpose for which Christ stood by His Apostle and put strength and power into him is stated. "That through me the message might be fully proclaimed, and that all the Gentiles might hear." Those who follow Eusebius in the mistake of supposing that the "first defense" refers to the trial which ended in St. Paul’s release after the first imprisonment, understand this proclamation of the message to the Gentiles as referring to the missionary work which St. Paul was enabled to do during the few years of interval ( cir . A.D. 63-66) before he was again arrested. But if the proclamation of the message took place in consequence of the Apostle’s release, then it would have been placed after, and not before, the mention of deliverance out of the mouth of the lion. It is not said that he was delivered in order that through him the message might be proclaimed, but that he was strengthened in order that it might be proclaimed. And the special strengthening by Christ took place in reference to the first hearing of the case in court, when all human friends forsook him, while Christ stood by him. It was in court, therefore, that the proclamation of the message was made, and that through the instrumentality of the Apostle the preaching of the Gospel reached its culmination ( τορυγμα πληροφορηθη ). This was the climax; -that in the metropolis of the world, in open court, before the imperial tribunal, the Gospel proclamation should be made with all solemnity and power. It is quite possible that this event, which the Apostle of the Gentiles regards as the completing act of his own mission and ministry, took place in the forum itself. Here Tiberius had caused a tribunal to be erected for causes which he had to hear as Emperor. But Claudius sometimes heard such cases elsewhere; and his successors probably followed his example. So that in the reign of Nero we cannot be certain that such a case as St. Paul’s would be heard in the forum. But at any rate it would be held in a court to which the public had access; and the Roman public at this time was the most representative in the world. The Apostle is fully justified, therefore, in the language which he uses. This opportunity and power were granted "in order that through me the message might be fully proclaimed, and that all the Gentiles might hear." In that representative city and before that representative audience he preached Christ; and through those who were present and heard him the fact would be made known throughout the civilized world that in the imperial city and before the imperial bench the Apostle of Christ had proclaimed the coming of His Kingdom.

And the result of it was that he was "delivered out of the mouth of the lion." This was a second consequence of the Lord’s standing by him and strengthening him. He was enabled to speak with such effect, that the sentence of condemnation, which had been feared, was for the present averted. He was neither acquitted nor convicted; but the court, being unable to arrive at a satisfactory decision, granted an extension of time ( ampliatio ); that is, an adjournment. In technical phraseology the  actio prima  ended in a verdict of  non liguet,  and an  actio secunda  became necessary; and as this second trial might have a similar result, the amount of delay that was possible was almost boundless.

To ask who is meant by the lion is a futile question. Whom did the Psalmist mean by the lion, when he prayed "Save me from the lion’s mouth?" { Ps 22:21} He meant no one by the lion; but by the lion’s mouth he meant some great and imminent danger. And that is what we must understand here. All kinds of gratuitous conjectures have been made by those who have insisted on identifying the lion; -the lion of the amphitheatre, to whom the Apostle might have been thrown, had he been condemned; the Emperor Nero, or, as he was possibly in Greece at this time, his prefect and representative Helius; or, the chief accuser; or again, Satan, whom St. Peter describes as "a roaring lion." All these are answers to a question which does not arise out of the text. The question is not, "Who is the lion?" but, "What is the meaning of the lion’s mouth?" And the answer to that is, "a terrible danger," and especially "peril of death."

The goodness of the Lord does not end with this welcome, but temporary deliverance. "The Lord will deliver me from every evil work, and will save me unto His heavenly kingdom," Paul’s enemies are not likely to be idle during the extension of time granted by the court. They will do their utmost to secure a sentence of condemnation at the second hearing of the case, and thus get the man whom they detest removed from the earth. Whether they will succeed in this or not, the Apostle does not know. But one thing he knows; -that whatever is really evil in their works against him will be powerless to harm him. The Lord will turn their evil into good. They may succeed in compassing his death. But, even if they do so, the Lord will make their work of death a work of salvation; and by the severing of the thread which still binds Paul to this life "will save him unto," that is, will translate him safe into, "His heavenly kingdom."

It is utterly improbable that by "every evil work," St. Paul means any weakness or sin into which he himself might be betrayed through want of courage and steadfastness. Even if the lion’s mouth could mean Satan, this would not be probable; for it would be Satan’s attacks from without, by means of opposition and persecution, and not his attempts from within by means of grievous temptations, that would be meant. What is said above about Alexander the coppersmith shows what kind of "evil" and what kind of "works" is intended in "every evil work." The expression evidently refers to the machinations of Paul’s enemies.

It is also highly improbable that "will save me unto His heavenly kingdom." means "will keep me alive until He returns in glory." There was a time when the Apostle expected, like most other Christians of that day, to live to behold the second coming of Christ. But what we have already seen in this Epistle shows that in St. Paul’s mind that expectation is extinct. He no longer thinks that he will be one of those "that are alive, that are left unto the coming of the Lord"; { 1Th 4:15,17} that he will be among the living, who "shall be changed," rather than among the dead, who "shall be raised" at the sounding of the last trump. { 1Co 15:53} He does not repeat, what seems almost to have been a familiar watchword among the Christians of that day, -"Maranatha"; "the Lord is at hand". { 1Co 16:22 Php 4:5} On the contrary, it is his own hour that is at hand: "I am already being offered, and the time of my departure is come." He is fully persuaded now that he will not live to see Christ’s return in glory; and he does not expect that return to come speedily; for, as we have seen, one of his chief anxieties is that there should be a permanently organized ministry in the Churches, and that provision should be made for handing on the faith intact from generation to generation. { Tit 1:5 2Ti 2:2} There can be little doubt, therefore, that when the Apostle expresses a conviction that the Lord will save him unto His heavenly kingdom, he is not expecting to reach that kingdom without first passing through the gate of death. What he is sure of is this, -that the evil works of his adversaries will never be allowed to prevent him from reaching that blessed resting place. Christ’s kingdom is twofold; He has a kingdom on earth and a kingdom in heaven. The saints who are in the kingdom on earth are still exposed to many kinds of evil works; and the Apostle is persuaded that in his case such works will be overruled by the Lord to further his progress from the earthly to the heavenly kingdom.

 "To whom be the glory forever and ever. Amen." 

If what was said above about "the Lord" is correct, then here we have a doxology which manifestly is addressed to Christ. It is possible that in  Ro 9:5 and  Ro 16:27 we have other examples, as also in  Heb 13:21; but in all these three cases the construction is open to question. Here, however, there can be no doubt that "the glory forever and ever" is ascribed to the Lord Who stood by Paul at his trial and will deliver him. from all evil works hereafter; and the Lord is Jesus Christ. As Chrysostom pointedly remarks without further comment: "Lo, here is a doxology to the Son." And it is word for word the same as that which in  Ga 1:5 is addressed to the Father.

With these words of praise on his lips we take our leave of the Apostle. He is a wearied worker, a forlorn and all but deserted teacher, a despised and all but condemned prisoner; but he knows that he has made no mistake. The Master, Who seems to have requited His servant so ill, is a royal Master, Who has royal gifts in store. He has never failed His servant in this life, in which His presence, though but dimly reflected, has always brightened suffering; and He will not fail in His promises respecting the life which is to come. The Apostle has had to sustain him, not merely Divine truth wherewith to enlighten his soul, and Divine rules, wherewith to direct his conduct; he has had also a Divine Person, wherewith to share his life. He has kept the faith in the Divine truth; he has finished his course according to the Divine rules; yet these things he has done, not in his own strength, but in Christ Who lives in him. It is this gracious indwelling which made the victory that has been won possible; and it is this which gives it its value. The faith which has been kept is faith in Him Who is the Truth. The course which has been finished is according to Him Who is the Way. And the life which has been shared has been united with Him Who is the Life. That union will never end. It began here; and it will be continued throughout eternity in "the life which is life indeed." And therefore, with a heart full of thankfulness to the Master Who has shared his sufferings and will share his bliss, he leaves us as his last address to Christ, "To Him be the glory forever and ever. Amen." 

